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KHUPHII (pancada noxkropu (PhD) nuccepranmsicn aHHOTANMSICH)

Jucceprauus MaB3yCMHHUHI A0J3ap0auru Ba 3apypatu. byryHru nyné
WIMHUH KaMOATYWIIUTH KaXOH WIM-(aH Ba MCIOM IIUBUIIU3ALMSICH PUBOXKHUTA Y3
XUCCACUHU KYIITaH MOBAPOYHHAXPJIMK OJMMIIAPHUHT YIIKaH XW3MaTJIApWHU
aTUpod 3TMOKIA. by 6opana Tadbcup coxacuma AOy Xadc Hacaduiinunar “at-
Taiicup du-t-rapcup” (“omesill S pill”) xague wnamuaa Mmom ByxopuitHuHD
“Caxuxu  byxopuii” (“eoadl m=saa”) akuma Ba KagoM  wWiMmHga  MiMom
Mortypuauitnuar “KuroGy-t-raBxun’” (“us il Qi) Agy Xade Hacaduitnuar
“Axoun” (“3Ge), pukxma Bypxonumaun MapruHoHUHHUHT “an-Xumos” (“Alag”)
acapiapuHu &3rannap. “MabiiyMKH, KaJuMUW MaJaHusIT Ba [UBUIM3ALUSIAD
yoppaxacu OyiraH OpPTUMH3 3aMUHUAAH ¥ypTa acpiapia MHHIJIa0 OJIUMYy
yiaamonap, Oyrok MyTadakkup Ba ILOMPIAp, a3U3-aBIMENAp €TUIIMO YMKKaH .
VYnap y3 acapiapupa OuHIap ypracuga TOKAT, XypMaTr Ba YMyMaH XaMKOPJIUK
PYXUJard ajoKaJapHU MIAKUIAHTHUPHUII, MYCTaXKaMJalllHU OOBEKTUB 3apypHsIT
ne6 Ownranmap. “Mapkasuit Ocu€ VYUFOHMII JaBPUHUHT Ky11ad EpKuH
HAMOSIHAQJIADUHUHT KCJIOM Ba KaxOH IMBWIM3aLMsICUTa KymraH 0e0axo
XMCCACMHU aJoXuja KaiJl STMOKYMMaH. AHa myHAall OyIOK ajsioManapaad oupu
HNmom byxopuii y3 axamusiTura Kypa uciaom auauaa KypboHu KapumaaH KEHUHTH
MyKaanac Kutod xucoOnanran “Caxuxu byxopuil”’HuHr Myamnudu cudaruaa
OyTyH nyHéna Tan onuHran’’. By acapimapiaa mirapu Cypwiral AMHIApapo cadp-
TOKAaT, y3ap0 XypMaT Ba XaMKOPIUK pyXHUIaru ajoKaJlapHU IIAKIJIaHTHPHII,
MycTaxkamiiam OOBEeKTHB 3apypusar ne0 Oaxonanau. byHmail uykyp wiamuii Ba
Ha3apHuil MyJoxas3aiapra acociaHraH Koujaajaap Ba ME30HJIAp MabpU(pHUil HCIOMHU
TYIIYHUII Ba YPraHUITHUHT MyXUM IApTUIHD.

Jlynéna nuHUNA-YBTUKOIUN UXTUIO(IAp MypakkaOiamuo, sIKIWI YbTHKO
cudaTtua MAK/UIAHTAH axJIM CyHHa Ba-J-)KaMoa TabiuMoTUra €T MyTaaccuO
OKMMJIAapHHUHT (paonmusatu Kydaiimb Oopmokna. bynmaii y3ura xoc madkypaBuit
Kypam kapaénuga cod akuma (3uic) Ba KajgoM (p2S) wmimMiapu Xyliocaliapura
TasHUIN Xamja TiaobaiiamyB mapouTuaa Oy3FyHUHM Fosulap TabCUpPHIIA
MypakkaoJanmo, acii Ma3MyH-MOXUSATHHHA HYKOTaéTraH UMOH (Ule), yCymmy-a-1uH
(0 Jsal), TaBxuA (255 TymyH4Yanapueu BaTaHmomumus A6y Xadc Hacaduit
(461-537/1069-1142 i) )auar “Axoun” (“X\ac) acapu opkamu Eputud Oepuii
y3ura xoc axamusarra sra. MycyJlIMOH oOJlaMHJla MyXUM YpuUHra sra XaHadwuii-
MOTYPUIUIINK TabJIMMOTUHUHT acocwii ManOan OynraH ymOy acap cod HCiIoM
aKuJacu acociapy Ba MabpuuUi MCIOMHHU YpraHuljla MyXUM KyJulanma OYynu0
KOJIMOK/I.

MyCTakW/UIMK WHIIapuaa WCIOM JAWHUHUHT Ma3MyH-MOXUSTHHU TYFPH
TaJKWH KWIWII, YHUHT OYHEIKOp Ba Mabpuuil KydMHU MabHABUN XaETHMHU3HU

! V36exucton Pecry6mukacu Ipesunentn IllapkaT Mupsuéesnnnr Omnit Maximcra MypoxaatHomach // Xaik
cy3m, 2017 i 23 nexadps.

2 V36ekncron Pecry6nukacu Ipesumentu IllaBkar Mupsuéesuunr Bupnamran Mumiatnap Tamkunotd Bor
AccambnescunuHr 72-ceccusicuaaru HyTku // Xank cy3u, 2017 iiun 20 ceHsopb.
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PUBOXKJIAHTUPUIITa KapaTUIl, aXIOUIAPUMU3HUHT €3Ma WIMHN MEpOCIApUHU
TQIKUK OTUII J0J3ap0d MacajanapjaH Oupura ainangud. ASKIOAJapUMU3
Kojaupran 0ol MabHaBHWil-Mabpuduii Mepoc, axJid CyHHa Ba-J-)KaMmoa
YBTUKOJMHU MybTasuiaus (4l yize), MymaO0mnxa (4exis), myxkaccuma (dewsse) Kkabu
amamrad ¢upKajgap rosulapuaaH XUMosalira KapaTwiral. Xycycan, A0y Xadc
Hacaduiinuar HCJIOM TabJIMMOTHUTA OaruuIaHrad “Axonn”’ acapu
MaMJIAaKATUMH3HUHT ~ HMCJIOM  [HMBWIM3ALMACH PHUBOXKHIATK YPHUHU  KaiiTa
Oaxonamra cabab Oynmokna. By sca “Axomn” acapuga KyTapwiraH FosUIapHU
YyKyp TaJAKUK TUII Ba MabHABUI XaETUMHU3Ta TATOMK KWJIMIITHU TaKO30 3TA/IH.

V36exucron Pecry6mukacu Ipesunentuaunr 2017 i 7 despangaru I1D-
4947-con  “Y36exkucToH PecrnyOnMKacMHM SHAJA PUBOXKIAHTHPUII Oyiiuua
Xapakatnap crtparerusicu tyrpucuaa’ru ®@apmonn, 2017 iiun 24 maitnaru I1K-
2995-con “Kamumuii €3ma maHOanapHU cakjail, TaJKUK Ba TapFu0 KWIIHII
TU3UMHUHU SHAJla TAKOMWLIAIITUPUIL YOpa-TaIOUpIapu TYFPUCHAA TH Ba MKOPUU
fimn 2 aBryctaarn 572-coH “V36ekucton Pecny6imkacu Basupnap Maxkamacu
Xy3ypHaa Y36eKNCTOHArH HCIOM LMBHIIM3ALMACH MapKasy (GaoNusSTHHY TAIIKII
st tyrpucuga’tu Kapopmapm xampma 2018 wwmn 16 anpenmarm  “/IuHnii-
Mabpupuil coxa G(aonuATUHU TyOJaH TAKOMWUIAIITUPUIL Yopa-Taadupiapu
TyFpucuaa’tu @apMoHnia OENTHWIaHTaH Basu(alapHd amaira OUUPHIIIA Yoy
JUCCepTALMs MyaiisiH 1apa)kaia Xu3Mar KUiau.

TaanKuKOTHUHT pecny0uKka ¢aH Ba TEXHOJOTUSVIAPU PUBOKJIAHUIIU-
HMHI YCTYBOp HyHaJquumuIapura Mocauru. Taakukor pecnyOnuka ¢an Ba
TEXHOJIOTUSIIAPU PUBOXKIJIAHUIIUHUHT [. “AxOopoTiamiran »xaMusaT Ba JEMOKPATHK
JABIATHU WKTUMOUN, XYKYKHi, WKTHCOAWH, MaJaHWi, MabHaBUN-Mabpuduii
PUBOXKJIAHTUPUIIIA MHHOBALMOH FOSJIap TU3MMHUHMU IAKIUIAHTUPHUIIL Ba YJIApHU
amaJira OImupuIl Hyutapu” yCTYBOp HyHanummura MyBo(uk 6akapuiras.

MyaMMOHMHI ypraswiranjuk papaxacu. A0y Xadpc HacaduitHuar
“Axoun”’ acapunu ypranum mapkaa XIII-XIV acpnapnan 6onutanran. Xo3upru
kyana Caapynsapo, Myxamman A6mynasus dapoxapuii, Myxamman Ecup ubn
Asnsyppoxman, ®uno Myxamman, Myxkuoymniox, Ep Myxammanxon Koxupnii,
Myxamman FOcyd, A6ayppayd, Abayanocup Jlatud, Yoaiinxak, Fynom Xycaiin
Ocum, Ukpomy-n-xak kabu tagkukoTdmnap A0y Xadc Hacaduitnuar “Axoun”
acapura ypy THIAJA IIApX, €3raHjaap’ Ba oMM XaKuaa ManOanapaa KeITHPUIraH
oubnuorpaduk KUCKa MabJIyMOT OwiaH yekyiaHranmgap. Aoaynmanuk Cabaui,

3 Kapanr: Canpy-n-apo. XKamby-n-paporn 6u MHOpaTH Imapxu-i-akoua. — McimomoGon: Makrabary-n-ManauHa,
2009. — 364 6.; Myxamman AGaynasu3 Papoxapuil. Hubpoc ana mapxu-n-akoun. — Menomobox: Makrabary-p-
parmmmus, 2009. — 603 6.; Myxamman Ecup. Tax3uby-n-apBoxu-H-Hacadus. — HAIIP 5KOIHK, MaT6AacK Ba HALIP HHIIK
kypcaruimaras. — 177 6.; ®uno Myxamman. Ampady-n-dasoun. — exau: Mananuii kyryoxona, 2010. — 602 6.;

Myx)u0yIuIoX. BaéHy-n—(baBon,u. — Hexym: Maxkrabarty caititun Axman, 2004. — XK. II. — 545 6.; Ep MyxaMMaIxoH.
Kasoxupy-i-¢asoun. — Ucaomobon: aiix Abynsoxun Xoani, 2013. — 398 6.; Myxamman HOcyd. XKaBoxupy-n-
tdaBoun. — Hdexym: Mucbax, 1989. — 704 6.; Aoxyppayd. Kamdy-n-bapoun. — Ucrnomobon: Makrabary Ymap
®opyk, 2010. — 333 6.; AbGmynnocup Jlatud. Tas3mx. — Mcmomobon: JKommary passus, 2009. — 184 6,
Voaiinynxak. Hampy-n-pasonn. — Hdexmm: Kagumuii kytyOxona, 1990. — 224 6.; Fynom Xycaith Ocum. Aun-
Axouny-n-motypumust. — Mcaomobon: Kommpa xkommpusa, 2009. — 480 6.; Uxpomymnxak. TaB3uxXy-I-akoum. —
Jexmu: XXommban Umpon ubn Xarto0, 2012. — 549 6.
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AGnynnox Xapapuii, [luxobunaua Mapsxonui, [llamcunaua Adronnii “Axonn”
acapura apa0 TuUIMIa IIapX, é3raHJIap4. XynouBepau Opam “Axoua” acapuja
KEJITUPWITAaH aKUJaBUA MacajalapHu KHECUIM Tax il KWIUIITa aJoXuaa dbTUO0p
Kaparran’.

Myxamman 3oxun  Kabcapuii, Myxamman AOy 3axpa, Myxamman
AOnypaxmon Xywmaitituc, Anu Aonyndarrox MarpuOuii, Myxamman AOyms3un
Maxauit® xaHaQUA-MOTYPUIMMINK TAaBAMMOTH TAPUXH Ba  PHUBOKJIAHMUII
OOCKMYJIapy XakKuJa yMyMUH Mabiaymotriaap Oeprannap. Myxamman AOyisi3uj
Maxauit “an-Uttmxoxy-c-cyuiisn” (“4d pall ola3¥1?) (CyduitnapHuHr Kapamnuiapm)
HOMJIM TankuKoTHaa HacaduitHuar TacaBBy il KapanuiapuHy TaXJ W KAJTaH.

“Axoun” acapu ycruaa Ttankukoriap Fapoma XIX acpman OomuiaHras.
EBpoma Ba poccusmuk mapkurynociapiaan B.Kyperon, B.Xedpdunr, A.Bencusx,
M.A Kyk, Y.Montromepu, Xosedp Ecc, H.Illaxr, V.Pynomsdp, B.B.Bapronsn,
M.X.FOcynoB, = A.H.FO3zee, I.A.Jlamup, A.A.Anuzagenap  XaHadwuii-
MOTYPHAMIIMK TAbAMMOTHHM YPTaHUINTA JOUDP H3JNAHMILIAP 0auO Gopranmap’.
Amepukanuk ucioMinyHoc Opa Oarap Dnaep (1882—-1968 ii.) TadrazonuiiHUHT
“Ilapxy-n-Axouau-H-Hacadus’ acapuHu TapkuMa Kwinil opkamun A0y Xadc
Hacapuitnuar winMuii Mepocunu yprauran®. Bummmam Kyperon “Pillar of the
creed of the Sunnites” (Axnau cyHHa Ba-i-)KaMoa aKUJIACUHUHT YCTYHH) HOMIIU
tagkukoruaa A0y Xadpc HacadpuitHMHr mnmuil Mepocura KMCMaH TYXTajlraH Ba

4 Abpynvamuk Cabamii. 1llapxy-H-Hacadusi (u-n-akunatu-i-uciomus. — barmon: Cancabun, 2009. — 266 6.;
Abnynnox Xapapuii. An-Maronu0y-n-Badus. — baiipyt: Hopy-n-mamopus, 1998. — 176 6.; llamcnaaun AQroHuid.
Axn-Xasoxupy-n-6axus. — [exym: an-Komusary-n-xycaitaus. 2016. — XK. III. — 1130 6.; HIuxobuanua Map:xoHuiA.
An-XukMaTy-J-0anuraTh-I-KaHus Qu mapxu-n-Axonan-n-xanapus. — Kozon, 1937. — 168 6.

5 Hudaverdi Adam. Necmu’d-din Omer en Nesefi ve Akidesi. — Istanbul: Degisim, 1998. — 148 s.

6 Myxamman 3oxun KaBcapu. An-AmiM Ba-I-MyTaablinM Ba sutniixu pucanatid A6u Xaauga una Yceman an-batruit
cymma-n-Oukxy-n-abcat. — Koxupa: MarGyoTu-n-auBap, 1949. — 60 6 (bynman keiinn: 3oxun Kascapu. An-Amnm
Ba-I-MyTaabiauM); Myxamman AOy 3axpa. Tapuxy-n-mazaxuOu-n-uciamus (HU-c-CHACATH Ba-JI-aKauId Ba-T-
Tapuxu-1-mMazaxuon-i-pukxus. — Koxupa: Hopy-n-puxpy-n-apaduii, innmm HomMabayM. — 688 6 (byHman keiun:
AOy 3axpo. Tapuxy-ia-mazaxu6); doxkrop Myxamman Abaypaxman Xymaitiuc. Ycyny-a-IuH UHIA-I-uMaM AOu
Xanuda. — Ap-Puén: Jopy-c-cymaiibuii, 1996. — 699 6.; Anu Adayndarrox Marpubuii. imom Axu cyHHa Ba-Ji-
s)kamoa AOy Mancyp an-Motypuauii Ba apoyxy-i-kamomus. — Koxupa: Maxkrabary Bax0a, 2009. — 455 6.;
Myxamman AOyms3un Maxauid. An-Uttimkoxy-c-cyduiis. — Koxupa: ag-XKymus, 2007. — 253 6.

7 Cureton W. Pillar of the creed of the Sunnites. — London: Printed for the society for the publication of oriental
texts, 1843; W.Heffening An-Nasafi // Encyclopedic de l'isiam. Paris, 1993. — T. VII. — 969 p.; Wensinck, Arent
Jan. The Muslim Creed: Its Genesis and Historical Development. — Cambridge, U.K.: Cambridge University Press,
1932; Cook M.A. Early Muslim dogma: a source critic study. — Cambridge etc.: Cambridge Univ. press, 1981. — XI.
— 242 p.; Cook M.A. The origins of kalam // Bulletin of the school of oriental and African studies, 1980. — Vol. 43,
part 1. — P. 32-43; Montgomery Watt, W. The Formative Period of Islamic Thought. — Edinburgh: Edinburgh
University Press, 1985. — 424 p.; Josef Ess. The Flowering of Muslim Theology. — Cambridge, Harvard University
Press, 2006; Joseph Schacht. The Origins of Muhammadan Jurisprudence. — London: Oxford at the Clarendon press,
2011; Rudolph U. Al-Maturidi und die sunnitische Theologie in Samarkand. — Leiden, New York, Koln: Brill, 1997.
— 396 p.; bapronen B.B. Hauano xanudara u apadekoit kyibrypsl // Cou.:T.VI — M.: Hayka, 1966; M.X.lOcynos
urabytana Mapmkann kak ncropuk. — Kazaus: TKU, 1981. — 232 c.; A.H.}O3ees. 1lIuxad ax-aua Mapmxanu:
MBICJIUTENb, PENUTHO3HBIA pedopmartop, npocBerutens. — Kaszanp: Mman, 1997. — 60 c.; LA Jlamup. Poms
[[uradytanaa MapkaHu B pa3BUTHH TaTapcKoil 6rocnoBckoit meican XIX Beka // ABtoped... kaH. uct. Hayk.. —
Kazan, 2010; Amu-3ame A.A. BoxecTBeHHass W 3€MHAas BIACTh B HCIAMCKOM MHPOBO33PEHUU (HMCTOPUKO-
¢unocodekuit acriekt). — baky: Amunborier, 2004. — 450 c.

8 Barl Elder. A commentary on the creed of Islam. — New York: Columbia University press, 1950. — 256 p. (bynnan
keiinH: Earl Elder. A commentary on the creed of Islam.).
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“Akoupa’ acapuja KelNraH aKWJaBH aTamanapra WHIJIA3 TWINAA U30X Oepuo,
KUTOO MaTHUHU KEITUPraH.

V36ekucrona A.MymunoB, J[.PaxumxonoB, C.OkwioB, P.Martubacsa,
II.3uénoB, C.Myxammanamunos, W.Bexmupsaes, X.Carguesnap’  uimuid
TaJKUKOTIIApUIa MOBapOyHHAXPIHUK XxaHahui pakuxjiap Ba MIOXUETUMIADP XAKHU]IA
MabiaymoTiap 6eprannap. [{.PaxumxonoB Camapkangaaru VIII-XII acpnap xaauc
unMu tapuxunu, C.MyxaMMaJaMHUHOB OJMMHMUHI ‘“‘Matiaby-HYy>KyM~ acapuHU
MaHOAITYHOCIMK KUXATHIaH TaaKUK Kuirad. AOmyma3su3 Mancyp aca A0y Xadce
Hacaduitnuar “Axong” KNTOOUMHHU Y30eK THanra Tapxkuma Kuiran'®, Bupok cana6
yTuiaran Oapya TaJKUKOTIap “AKOMJ’ acapuHUHI MOXHUSATH Ba IIAPXJIAPUHU
TYJNaKkoHJn o4ubO Oepmarad, Ma3Kyp WIMHHA MyamMMoO y3 €UUMHHHM KyTa€TraH
nom3apd macanamapaaH Oupu xucoOmaHagu. Xosuprada AOy Xadce Hacadwii
WIMHI MEpPOCHMHMHI Ma(KypaBuil Kypauuiap >kapaéHuJaru axaMuiaTH Xamja
“Axkomnna” acapura apad, ypay, TypK TWUIapuaa E3WIraH Imapxjapu KuEchi-
TUTOJOTUK TaXJIMJINTa OaFMIIUIAHTaH MaxCycC TaIKUKOTIIap MaBxXy/l Mac.

TagKMKOTHUHT auccepTanusl OaskKapwiraH oJiMii TabJIUM Myaccaca-
CHHUHI WJIMHA-TaAKUKOT HILUIAPH pexajapu OWiIaH  OOFJIMKJIUIH.
Jluccepramysi TajgKMKOTH Y30EKHCTOH XalKapo HCIOM aKaAEeMHSICH HIIMHii-
TAIKAKOT HIUIAPH PEXKACUHUHT “MoBapoyHHaxpAa MOTYpHAUS aKUJABHU
MaKTAaOMHUHT Maia0 OVIWIN TapuxW Ba YHMHI XO3UPTrd KyHAAru 3KCTPEMHUCTHK
OKMMJIapra Kapiiu Kypamgard MadxypaBwii axaMuaTu MaB3yCHAArd amajiuil
Joinxa goupacuaa Oakapuiras.

Taakukornunr maxkcaam AOy Xadc Hacadwuithunr “Axoun” acapu Ba
yHra &3wiraHn Imapxjapjard axJid CyHHa Ba-l-)kaMoa TabJIUMOTHHHUHT
XYCYCHUSITIIApUHY YpraHUIIIaH noopar.

TagKMKOTHUHI Ba3udagapu:

MaB3yra JOUp TapUXUW-IUHUNA TAIAKUKOTIAPHU KUECUU-TUIIOIOTUK TaXJINJI
ki opkaym XI-XII acpimapna MoBapoyHHaxpiaru akou WimMiIapyd pUBOXKUIa
onJl TUHUN-MadKypaBUA MyXUT XyCYCHSITIApUHU EPUTHIIL,

A0y Xadc HacadpuiinuHr xa€tu, WIMHH MEpOCH Ba acapjapu Kyié3ma

> MymuHoB A. Xanaduit ynamonapauar Mapkasuii MoBapoyHHaxp miaxapiapu xaétuaa tyrrad ypau Ba posu (I1-
VII/VIII-XIII acpmap): Tap.¢dan. gokr. auc. aBroped. — T.: TUVY, 2003. — 46 6.; Paxumxonos . VIII-XII acpmapna
Camapkaanna xaauc wiMu Tapakkuétu (AOy Xadc aH-Hacapuitnuar “KutoOy an-xann ¢u mabpudaté ymaman
Camapkaan” acapu acocuma): Tap.haH. HOM3. ... jaumc. aBtoped. - T.. TUY, 2003. — 14 6.; Oxumos C.
MoBapoyHHaxp/ia MOTYpHIUs TAbIMMOTHHHUHI HIAK/UIaHuIl Tapuxu. MoHorpadus. — T: Moapoynnaxp, 2012. —
192 6.; MaTtubaeBa P. A6yn Myaiisan an-Makkuit an-XopasmuitHUHT “Manokud A6n Xanuda” acapu xaHapuinnk
Oyiimda HOmmp MaHOa: Tap.¢aH. HOM3. ... muc. aBtoped. — T: TomkeHT ncnom yauBepcuretd, 2009. — 24 6.;
3uénos llI. A6y Mancyp an-Motypunuii €3Ma Mepocu Ba yHUHT “KutoOyT TabBMiIOT” acapu: tap. dGaH. HOM3. ....
muc... aBropedy. — T: V3 DA IIU, 1999. — 21 6.; Myxammanamuros C. AGy Xadc an-Hacapuituunr “Marias aH-
Hyxym Ba Maxxmab an-yaym” acapu Ba yHHUHr Mapkasuii Ocué uciom wiMiapu puBoxuiaa tyrrad ypuu (XI acp
oxupu — XII acp ypramapu): Tap.Qan. HOM3. .... auc. aBroped. — T. V3 ®A 11U, 2012. — 193 6. (ByHman Keitnu:
MyxammagamunoB C. — Jlucceprauus.); bekmupzaes . bypxonuanun Maxmyn an-byxopuit Ba MoBapoyHHaxp
ko3uura. Monorpadwus. — T: Tavnum nampuéru, 2011. — 203 6.; Cargue X. AOy Xabdap TaxoBuitHuHr “Axnna”
acapy Ba YHHHT MIapXJapHl — XaHAQHIINK TabIMMOTHTa ouj MaHOa: Tap.aH. HOM3. .... nauc. aBToped. — T.: TNV,
2017.-56 6.

10 A6mymasus Mancyp. Axoun matmnapu. — T: TV, 2006. — 55 6. (bynnan keiimn: A6mynasus MaHcyp. AKouz
MaTHJIapy).
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HyCXaJlapy, TapKuMajlapu, 3aMOHABUM IIapXJapuHU aHUKJIAIl XamJia yjiapjard
METO/I0JIOTUK €HJIAlTYB Ba yCIyOJapHu KUE€CHA TaBCU(IIALLL

OJMUMHUHT Tadcup (L), Xxamuc (<), Gukx (489), akuma (338e) coxanapu
PUBOXKHWTa KYIITaH MyHOCUO XM3MAaTJIApUHU JTaliijUIalll,

“Axoua”’ acapWHUHT JXaxXOoH (OHIIApUAArd KyJI¢3MalapuHU aHHUKJIAIl Ba
yJlapHU MaHOAIIYHOCIUK, HCIOMIIYHOCIUK HYKTaW Ha3zapuJiaH KOJUKOJIOTHK
TaBcuJIal;

“Akoua” acapuja KEITHPWITaH OMpJaMyd Jalwiiap acocuaa axJid CyHHa
Ba-JI-)KaMOAHUHT JTUHUI-MapKypaBuil Xypyskjaapra Kapuii JaduUIapuHy acOCIIallL.

TankukoTHUHT 00bekTHHU AOY Xadhc Hacadwmitnuar “Axoun” acapu Ba
YHUHT HIapXJapu TaIIKWI 3Taju.

TankukoTHuHr npeamern cudaruna A6y Xadc Hacadwuitnunar “Axonn”
acapu/ia KeJiraH WIMH-Ha3apuil Kapaiuiap Oenruianau.

TagkKMKOTHUHI ycysuiapu. TagKuKOT MaB3yCMHM EpUTHINAA HWIMHAK
taBcudnam, KUECUU-TapUXui, KUECUN-TUIMOJNIOTUK, KOMIIOHEHT TaXJuil KaOu
ycyJuiapiad honaanaHuiiu.

TaaKUKOTHUHT WIMMI SHIWINTH Kyiuaaruiapiad noopar:

A6y Xadc Hacadpuii “Axomn” acapuma uMoH (Uwl), ycyny-a-auH (sl
cedll), TaBxma (2= 58), xkpar (3uae), Oormii (L), xuxon (), Oumsar (d=y) Ba
takpup (LES) TymyHYalapura axJid CyHHa Ba-JI-)KamMoa TabJIMMOTH acoCHja
SHTUJIAHTaH TabpudiaapHu Oepranu UCOOTIIAHTaH;

“Akoun” acapujard MybTazwivs, MymadbOuxa, Mykaccuma KaOu
WUrupMazaH OpTUK OKHUMIIApTra paaaus Oepulll METOJOJIOTHSICH Ba THU3UMHU
JlaUJUIaHT aH;

AOy Xadc Hacaduitnunr “ar-Taiicup ¢u-t-rapcup” Ba “Tadcupu
Hacadwmii” acapmapuHd TaAKWUK OTUII  acocuaa yHUHT  My(hacCHUPIIHK
xycycusitiapu, MoBapoyHHaxp Tadcup MakTaOuaru YpHU acOCIaHTraH;

Hacadwuitnuar “Axoun” acapura apad, ypay, TypK TWuiapuja E3uiira
3aMOHaBMI mapxjap acocunaa “Xuz0y-t-raxpup”’, “Axpomuii”, “Coxta canapuii”,
“UIINA" kabu SKCTPEMUCTUK OKUMIIADHUHT COXTa aKuaajiapyu o4ubd Oepuiras.

TaaKUKOTHUHT aMaJIuii HATHKACU KyWHIarmiapaad noopar:

XI-XII acpnapna MoBapoyHHaxpaa “Mykotuin”, “Macxkuny-i-mMaHopa’,
“Cukkary-n-1ab6oaun”, “Tabrouxon” maapacanapu (HaonusaT oputraHd Ba A0y
Xadc Hacaduii ynap yuyH napcnukiap €3u0 6epranu JanvsuiaHTaH;

Hacadwuitnuar “Axoun” acapu cynaron Camxkap uOH ManuKIIOXHUHT
TONIIMPUFUTa OWMHOAH axJM CYHHa Ba-I-)XamMoa TabJIMMOTUHHUHI aJallira
oKuMJIapra HucOaTaH nanuuiapuHu EpuTuO Oepulll yuyH E3UiraHu UCOOTIIaHTaH;

“Axoua’” acapura ypTa acpiapjia 3JUIMKIAH 3UEH mapxjap OUTWirad Ba Oy
xKapa€H Xo3upJa xam apad, ypay, TypK TWUIapuia JaBoM dTaétran 6yiauo, yinapaa
KyTapuiran Macajajap Typiud aKuJanapacT OKuUMJIapra Kaplid FOSBUUN
MMMYHHUTETHU MIAKJUIAHTUPYBYM YopajapaaH oupu cudaruia TaBCus STUJITaH.

TagKMKOT HATHKAJTAPUHUHT HIIOHYJIMJIUTH. TaIKUKOTIA TYypJIM UIMHM-
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Hazapuil Kapaiuiapra sra TaIKUKOTUYWIAPHUHT XyJocalapu YpraHUJITaHIUTH,
V36ekucron Pecnybnukacu ®@annap akagemusicu A0y Paiixon bepynuii Homuaru
[apkuryHOoCIMK UHCTUTYTH Kyné3manap doumuna 1462, 502/1, 11740/1, 8820/11,
3044/11, 371/111, Cayauss moalmoXJauru yHusepcureruga 7569- Ba TypKussHUHT
bosizun kyryOxonacuma 2996-pakamiap ocTHAa cCakJaHAa€TraH Kyné3MalapjaH
dbolinanaHuiaraHu, TAaAKUKOT HATIKaJapyd aMaluéTra TaTOMK STWIraHU OuJiaH
TacIuKJIaHaIH.

TaagKUKOT HATIKAJAPUMHUHI MJIMHA Ba aMajJuil  axaMHSTH.
Huccepranusigary WIMHA XyJocajllap akuja Ba KajoM WiIMiIapu, XaHadwuii-
MOTYPHUIUIINK TABJIMMOTH, )KyMJIaJIlaH, UIMOH, YHUHT IMapTJIapHu, TakPup, XuxKpar,
KUXO0J KaOu Mmacanajgapra OaruIllJIlaHTaH WIMHE —TaJKUKOTIapaa, Tiiodant
TapMOKJap OpKaJId MCIOM HHUKOOM  KypuHUIIUAA KUpuO  KenaéTran
byHAaMeHTaIU3M, HKCTPEMHU3M Ba TEPpPOpU3M Kabu MadkypaBuil Taxaujjapra
Kaplli KypalluIlga XamJa COFJIOM aKUuJAaBU MMMYHUTETHU IIAKJUIAHTHPHUILIA
WIMHI-Ha3apuil ManOa 6Ynu0 Xu3mar Kuaaim.

TagkukoT HaTWXadapwjaaH OJUKA Ba ypra Maxcyc JUHUM OWiauM
IOPTJIAPUHUHT WCJIOMITYHOCIUK (paKyIbTeTIapua CYHHUUIIUK TabJIMMOTH, aKu/a
Ba KaJOM WJIMH, JTUHUN IKCTPEMHUCTUK OKUMIIapra Kapiiy KypaliHUHT MabHaBU-
Mabpuduit acocnmapu, ucioM dancadacu, MoBapoyHHaAXp MyTaKaJUTUMIIApU
WIMHNA MEPOCH, MOTYPUIIUS TaBJIMMOTH MaHOalapu TaxJIWiIH, KaJioM WJIMH Ba
aKuja MakTabiapu Tapuxu, KaJoM WIMHUHUHT 3aMOHABUH MyaMMOJIApU Ba akuja
MaTHJIapU I[IAPXJIAPUHUHT KUECUI TaxJ MM KaOu MpeIMeTsiap Ma3MyHHHHU SIHTU
Ha3zapuil HIIaHManap OuiaH OOMUTHUII, JAPCIUK Ba YKYB KYJUIAaHMaJIapHU STHTUYa
EupamyBiap OwWiaH TaKOMWIJIAINTUPUIN, coxXara ouJ (akynabTaTUB Aapciap,
CEMUHAp MAIIFyJIOTJIapy Ba Maxcyc KypclapHU MNUIad yukuiiaa (oiaanaHulil
MYMKUH.

TaagKnKOT HATHXKATAPUHMHT KOpUH Kuiuaumn. Hacaguitnunr “Axous”
acapu Ba yHra apal, ypay, TypK TWuiapuja €3wiran mapxjiapiaara “Xus3o0y-T-
taxpup”, “Akpomuii”’, “Coxrta canapui”, “HUIINJ” xabu >KCTPEMUCTUK-
TEPPOPUCTUK OKHUMJIAP COXTa AaKUJACHUHMHI HCEHKOP Ba BaWpOH HSTYBUYH
XapakTepra s5ra SKaHIWTHTa IOMp JalwniapiaH Qoiinananu6, Y36eKkHcToH
PecnyOnukacu Basupnap Maxkamacu xy3ypugaru JluH wunuiapu  Oyiinda
kymutanuar 2018 #iun 6 anpengaru 2071-con Oyroptmacura OmHOaH “byrox
axaoapra MyHocuo Oynainuk” Homid pucoia Ba “Umom Tepmusuiinan Kupk
Xa[uc” HOMIHM YKyB KyJianma spatinau (Y36exucton PecryGmukacu Basupiap
Maxkamacu Xxy3sypugarn JuH wumiapu Oyiinua kymutanuar 2018 iwmn 10
aBryctaaru 4482-con mawiymotrHoMacu). Hatmwxkana AGy Xadc Hacaduitnuar
“Akoun’ acapu Ba yHTa €3WiIraH Iapxjap akKuaamapacT OKMMiapra HucOaTaH
MOTYPHUIUIINK TAbJIMMOTUHUHT KapallUlapuHU aHUKJIAIl UMKOHUHU Oep/iu;

A6y Xadc Hacaduii “Axonn” acapuna umoH (Cla), yeyny-a-mua ( J sl
cedll), TaBxma (2= 58), xoKpar (3uae), Oormii (L), xuxon (), Oumsar (=) Ba
takpup (L£S) TynryHYajsapura axjgd CyHHa Ba-j-)Kamoa TabJIMMOTH acoCHIa
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SHIUJIaHTaH Tabpudiapra ous xynocanap acocuaa “McmominyHocnuk acocnapu’
VKyB KyJuianma, “JlyH€ yiamosiapy MypokaaTh’ HOMJM TYIUIAaM Tal€piianau
(V36exucton MycymMonmapu upopacuuuur 2018 iimn 6 asryctmaru 1653-con
MabIyMOTHOMAcH). TaaKUKOT HaTWXalapujiaH KeauOd 4ukuO VypTa acpiapia
Camapkanna, byxopo maapacamapuaa akuja Ba KajioM (aHIapuaaH YKUTHITAH
JApClMKIap XamJla YJapHUHT OYryHr'd KyHJaru WiIMUH-aMaluil axaMusiTu
KypcaTtub oepuiiu;

“Akoun” acapujard MybTa3wivs, MymadOuxa, Mykaccuma KaOu
oKuMJIapra pajaaus Oepuill METOAOJOTHSCH, THU3UMH Ba co wucmomMui
TylmryHuaiap, MadKypaBuil TaXJUAJAPHUHT UCIOM AWHM HHUKOOM KYPHHUIIUAA
HaMOEH OYIUIIM, TMHUIM Ba MabHABUI TapOusra riiodaj TapMoKIap OpKajau KUpuo
KenaétraH  (PyHIaMEHTAIMCTUK, OKCTPEMUCTUK OKUMIJIAp TabCcUpH, Tanaba-
CUUTApDHUHT JIWHUNA OarpuUKEHIJIMK MAJ@HUATHUHM [IAKJUIAaHTUpUIL — Oyiinya
xyjnocanap “3u€” CTYIUSICUHHUHI TYpPKyM KypcaTyBJlapu, AUHUM SKCTPEMHU3M Ba
MyTaacCMOJIMKKa Kapiid dYopa-tagouprnapra Oarunuianrad “Orox Oymunr!”
BUJCOPOIUIH  OPKATH  “Y30ekucToH” TelnekaHanuaa ddupra  ysaTwian
(V36exucTon mumii TenepaguokoMnanusacuauET 2018 imn 8 apryctmarnm 02-
15/3391-con mabinymoTHOMacH). Hatmxana €uuiapna Typau €T fosjapra Kapuiu
WIMHUI acociay MaKypaBuil UMMYHHTETHH HIAKJUTAHTHPHUII OMUJUIApU KypcaTtud
OepuIIIy.

TaagkukKoT HaTHXKAJTAPUMHUHT  anpolanusick. Mas3kyp  TaIKHKOT
HaTwkanapu 10 Tta, xymnagad, “/[MHIIyHOCTMK (aHMHUHT METOOJIOTHSCH,
¢HAAIlyBU Ba YCIyOMSTUHM TaKOMWUIAIITUPUIIHUHT 1073ap0 Macananapu’”
(Towkent, 2015), “Marypunusm: HUCTOpUSA, COBPEMEHHOCTh U Oynayuiee”
(Kosoructon, 2015), “Oson Ba 060 topt 6ynémxopu” (Tomkent, 2017), “Em
MIAPKITYHOCIAPHUHT akajgeMuk YOaiimymna KapumoB Homuparun XIV unmuii-
amanuii  koHdepenuusicu” (Tomkentr, 2017), ‘“AxTyanbHble HanpaBJICHUs
bynmameHTabHBIX U TpukiIaaHbix uccnenoBanui’” (North Charleston, USA,
2018), “International symposium on maturidism” (Ankara, 2018) pecmybnvka Ba
XaJIKapo WIMH-aMalinii KoHQepeHusu1apa anpoodanusgal YTKa3uiaras.

TagkMKOT HATHXKAJTAPUHMHI JBJOH KWIMHrawiauru. J[luccepranus
MaB3ycu Oyinua 22 Ta unamMui Hamp, OyHmaH, OAK TtaBcus stran wiamui
Hampiapaa 6 ta, spHU pecnyOnuKaMmu3ga 4 Ta Ba XOPYKHUMA KypHaiuiapnaa 2 Ta
MakoJanap YOIl STUJITaH.

JluccepTauMSHUHT TY3WJIMIIN Ba Xa:XMH. [lucceprauusi KHUpUIlL, ydTa
000, xynoca, QoigamaHunran anabuérnap pyiixatu Ba wiIOBalIapAaH uOopar
O0ynu0, Xxaxkmu 127 GETHU TalIKWII dTaJIH.

JIACCEPTAIIMSIHUHT ACOCUN MASMYHH

Kupnm kucmuzna auccepranusi MaB3yCHHUHI JI0JI3apOJIMTH Ba 3apypaTH
acocnanraH. TaAKUKOTHUHT Makcaau, Basudanapu, OObEKTH Ba MpeaMeTH, haH Ba
TEXHOJIOTUSJIADHU PUBOXKJIAHTUPUII HYHAJIUIIJIAPUTa MOCIMUIM KYpCAaTWITaH.
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[llynuHraexk, TaAKUKOTHUHT WIMHUN SHTWIWTH, TYy3WIWIIW, aMallui HaTUXanapw,
HaTWKAJIAPHUHT UILIOHYININTH, Ha3apyuil Ba aMaJIni axaMUATH, aMallu€Tra >KOpui
STUJIUIIH, YbJIOH KWIMHTAHIIUTY TYFPUCUAATH MabIyMOTJIap KEATUPUITAH.

Hucceprauustnuar Oupunun 006u “A0y Xadc Hacadmiik mepocHHHHT
ucjoMm wimiaapu puBo:xkuaa tyrran ypuu (XI-XII acpaap)” ne6 Homiianras.

MogapoynHaxp XI-XII acpnapna wiMuil )KuxaTAaH FOKCAIUO PUBOMKIAH]IH.
byHjaili BasUATHHUHI FO3ara KEJIUIIATA MKTUMOMWU-UKTUCOINM, CUECUM XO0JaT Y3
TabCUPUHU YTKaszraH. by 0004a KOpaxOHHWH Ba CAIDKYKHUIIap TOMOHUAAH OJHO
Oopwiran cuécar xamja MacKu/Jl, Majipaca Ba MUHOPAJIAPHUHT KYPUIUIIHA TaXJIAI
kunuHrad. [ynauargex, A0y Xadc Hacaduithuar Camapkangmgaru (aonusry,
xa€t uynu, wiMuii Mepocu, Tadcup, xaauc, akuaa, GUKX WIMIAPU PUBOKHUIaA
KYIITaH XUCCACH YpraHwiInO, WIMHUI Xyjocajaap YAKapUiTaH.

“XI-XII acprapoa Mosapoyunaxpuune udiCcmumMoul-cuécutl, Maoaunuii 8a
wimuti myxumu” n1ed HomuaHran OupuHud Oanjna Moapoynnaxp XI acpnan
Oonwad Oup Heda cuécuil Kywiap TOMOHMJAH OOUIKAPWITAHIUTH TaXJIHAI
kwimHrad. [apkuit Typkucton, Tomkent, Mcduxod, daprona, Camapkanm,
byxopo, Yaronuén, XyTTtaqoH BuiosTIapu Kopaxonuitmap (389-609/999-1212
Wii.), AMynapEuuHr yan coxwiuaaru epiap to Fasnaraga, Xypocon, Celnuctox
BUJIOSITIIapu FazHaBwitnap (367-582/977-1186 iiit.), Xopa3m xopazmmoxjap (477-
629/1077-1231 i1i1.) TOMOHHM1aH OOILLIKAPUIITaH.

Kopaxonuiinap MoBapoyHHaxpaa y3  MaBKEJIApUHUM  MyCTaxKaMJlalll
Makcaguaa Vila JaBpHUHT MAIIXyp OJuMiapud OwWiaH sXmu MyHocabarna
oynrannap. llynunraek, ymnap xaHaduii Ma3xabuHu KyJuia0-KyBBaTiaaraniap. by
yiia gaBpaa Kymiad GaxkuxJIapHUHT €THIINO YUKUIIUTA 3aMUH SIpaTraH.

Kopaxonuiinap naBpuaa Majganuii coxajaa Kyriaad uIuiap aMmajira OlmMpuIraH.
Kymnanan, Apcinon byrpoxon (496-524/1102-1130 iii.) byxopoma Mwunopau
kasioH, JKapkyton (Cypxonmapé)na, BoOkeHTna wMuHOpayiap, MacxKuIap
Kypauprad. Kopaxonnit U6poxum Hacp (432-/4631040-1070 iiit.) Camapkannga
OyHEN STWiraH Majpacajap y4yH y3ym3opiap, OOfiiap Ba KapBOHCapoOMJIapHU
Bak() KuiIranu MaHOanapja Kaia Kkuauaran'!,

IX-XII acpnmap opanuruaa Illapkaa Ttypkuit cynonanap, FapOma sca
dotumuiinap (279-567/892-1172 iii.) cuécuil KMXaTJaH €TaKYM MaBKera ora
oynrannap. AGOocwuiiniap Ba TypKuii cynonanap barmoana UCIOMHUHT CyHHUNIHK
nynamumunu, ®otumuiinap sca Mucp, Llllom Ba Marpubna mmanuk HyHalIuImHA
KyJU1a0-KyBBaTiaraniap. byHUHT opTuaa MyalssH CUECHI €TaKYMJIAPHUHT JTUHUMN,
IBTUKOAMM Kypamra uHTWiaunuiapu €rrad. Hatwkana, XII acpma xanudanux
Xynyuiapuaa ¢uTHa Ba Ky3roJioHmap aBx onaad. Kymmaman, 407/1017 viunnu
Adpukana mmanapHuHr Katta Kucmu yngupunaau, 443/1051 imnga barmonna
CyHHUWnap Ownan podusmiiap ypracuaa TYKHamyBiaap OYiau6 Yyrtaau. by
kypanuiap 444-445/1052-1053 wwmmnapaa xam gaBoM 3trad. 445/1053 itmnmga ukku
TOMOHHMHI TYKHAIIlyBU HATH>KAcHIa Kyda Ky KulM xanok Oynrad. lllynunraexk,

! Kapaes O. Ucropus KapaxaHuackoro karanara (X — magano X1 BB.). — ®pynse: WM, 1983. — C. 231-243.
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447/1055 #inmm barmopgma moduwitnap OunaH xaHOanwitiap opacuaa ‘“HaMo37a
“OacMmaina”H1 0BO3 YMKApuO alTMaciauk”, “a30Hja TapKub~ Ba “O0MI0]1 HAMO3HU/ 1A
“Kynyr” nyocwuHH VKHII MyMKMH 5Mac” Kabu Macanmajap ro3acujaH
KEIMIIMOBYMIINK YMKKaH 2,

XypoCOH MHUHTaKacuja xaM (puKXuid, akugaBuil uxtuinoduap cogup OYyiubd
typrad. Kymmanan, 408/1018 i#unu abG6ocuiinapuunr 26-xanudacu Komup
bwimox (Bad. 1075 #.) rasHaBuinap xykmjaopu Cynaron Maxmyn uOH
CaOykrerunra (967-997 #iii.) MUHTaKajga CyYHHUWJIUMKHUM KEHr  EHul,
MybTa3WINIIApHU TaBOA KWIITUPUII XaKuaa MakTyO €3aau. Cynton Maxmyn axJjiv
CyHHa/laH OolIKa 6apya OKMM BaKWUIAPUHHM YIIMpHILTa OyHpyK Gepaau'>.

Yoy 600HuHr “Mosapoyunaxp uimuii xaémuoa A6y Xagc Hacagpuiinune
mymean ypuu~ 1ed HoMIaHraH uKkuH4YM 6annuna A0y Xadc Hacaduiinunr xaétu,
WKOJM, OWIacu, oJumiiap OuWjaH ydpamnryBlapu, YCTO3JapH, IIOTUPAJIAPH,
caéxarnapu, QUKXUN CUICHIIACH XaKU/a CY3 IOPUTHIITaH.

Hacaguitnuar tTynuk ncmMu Ymap non Myxamman ubn Axman ubn Memonn
6 Myxammang nbH Amu ubH Jlykmon Xanaduit O0yau6, y 461/1069 itun
Hacadna, xo3upru Kapim maxpuia TyFuiaras.

JlakHaBUIHMHT MabiayMm Kuiuinnya, HacadpuiHUHT yCTO3-1IOTUP CUIICKUIIACH
Nmom AOGy HOcyd Ba Mmom Myxammaaraua O6opu6 tytamrad. Iy opxamm
Hacadwuii xanapuii Maktabu nunaa y3 ypuura sra oynarad. by mabiyMoT xo3upru
KyHJIa KEHT TapKajirad “wko3a” ¥ pukx uiMuma xaM MaBxKyUIMTHHA TacAUKIan .
Jlekun MoBapoyHHaxpaa xaHaduii (UKXH CHICHIACKH TYXTa0 KOJHII TapUXH
XaKujaa mMaHOaapaa mabiymotiap yupamaiiau. Onumuunr A0y Xanudara etu6d
OopaauraH CUJICWIACHHY KyHHaa KYpUIl MyMKHUH:

1. TTaznaBwuii; 2. A6y SAbky0 Ocyd SAcopwmii; 3. Ady Ucxok Xokum HaBkaauii;
4. XunnyBonuii; 5. AGy-n-Kocum; 6. A6y bakp Absmam Myxamman nbn Cawu; 7.
A0y bakp Hckod; 8. Hycailp nbu Ax€; 9. Myxamman ubn Cammona; 10.
Myxamman ubn Camama; 11. AGy Cymaiimon Xy3zxonuii; 12. Umom Myxammar;
13. Imom Aby FOcyd; 14. Imomu Ay Xanuda.

Hemak, A6y Xadc Hacaduitnuar A0y Xanudara etud Gopaauran (QpuKXuii
cwiichiiacu YH OemmH4YM, MapFUHOHMITHUKY 3Ca YH OJITUHYY YpUHJIA OYJraH.

Hacaduii y3 naBpuHUHT TaHWKIW OJUMIIApu OujlaH Oupranukaa (aoausr
onmu6 Oopran. HacaduiiHUHT MOTYpUIUWINK TabIUMOTH €TaKYUCH OYyIu0
HIaKJUTAHUIIKMAA KYT1ad oiaumiiap Y3 XUCCalapuHM KyIIraHiap. YJaapJaH 3HT
Mamxypiapu AOy-nm-lOcp IlasmaBuit (421/1030-493/1100 i#it.), SxE€ wubH
Myxamman  Hyxwmit = (442-503/1109-1050 i )napaup.  Ulynunrmex, y
MOTYPHUIAMIUIMK TabJIMMOTHHU PHUBOXUIAHTUpran AOy-n-Mywsun Hacadwuii (Bad.
508/1114 i.)man kamoMm wiMH OYinMYa TabiuM ONMO, YHHHI acapiiapd acocHja
XaHAQUU-MOTYPUANIIINK TAabIUMOTUHUHI MATHH, S’BHU TE3UCHUHH Ty3uO, YHH

12 6m Acup. An-Komm. XK. — IX. — B. 220-230.

13 M6r Umog. 1llazapory-3-3axab ¢u axGapu MaH 3axab / Myxamman Aprayt. 10 sxunmum. — Balipyr: Jopy H6H
Kacup, 1406/1986. — XK. III. — b. 186 (6ynnan keina: 1o Mmoa. [lla3apoTty-3-3axa0).

4 KypboH Ba Xauc TYIUTAMIAPHHH [IANXJIap/a YKUTaHVHU aHTTIATYBYH PyXCATHOMA.
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“Axoun”’ neb aravimu. Anoyamua Camapkanguidauar (Bad. 538/1144 ii.) “Illapxy
Kutobu-t-trapBminor”  (TabBUIOT  KUTOOMHUHT  IIApXW) acapu  Kyiéama
HycXacHMHUHT" nactiabku Baparuga A0y Mancyp Morypuauitnuar “Tabunor”
acapulial ¥Ko3a OJraH OJMMJIADHUHI HMCHOAW KENTUPpWITraH. YHIA LIYHIAn
JeUniIraf:

“llamcunmuun Myxamman uOH AOnyccarrop ubH Myxamman Kapmapwit
Haxvmupnua A0y Xadbce Ymap ubn Myxamman non Axman Hacaduiinan, y A0y
Hacp Myxamman nbn Xycaiin moH AOmynkapum Hacadwuiinan, y oracumas, y
06o0ocunaH, y otacu AbOaynkapumiaan, y A6y Mancyp MoTtypuauiinan >muTran’.
Ketinnyanuk A0y Xadc Hacaduitnuar “Axoun” acapu Camapkanj maapacaiapu
TabBJIUM JAacTypura kuputwiaad. Motypuaui tabiumotru XII acp Oouuiapuraya
KYTIpOK TOp Joupana Ykutwiran Oynca, Hacaduiinuar “Axounm” acapu OpKaiu
Mapkasuii Ba XKanyouit Ocué xyaynnapura €iunsa 0omiaam.

“Onumuune urmull mepocu e6a acapiapu macuugu’”. ManOanapaa YHHHT
tadcup, Xaauc, akuaa, MyHo3apa, IIypyT Ba Tapuxra Ouj OUp Heda KUTOOJap
é3ranu Kaia kunuHrad. JIeknH OyryHru KyHrada OJIMMHHUHT )KyJa KaMm acapiapu
eTuO KenraH.

HacaduitHuHr Tapokxum KuToOJapuia KalJ KWIMHTAH acapiapuHU TaxJIuiI
KO, Kyiuaaru gaH TapMOKJIapura TakCHMIIall MyMKHH:

Tadcup Ba Kypwon unmnapura oup kurobnap. Aoy Xadhc Hacaduit tadpcupra
ouJl ydrta acap €3raH. YiapaaH OupuHYHUCH, “an-Akmany-i-atBay’” (XaxMu KarTa
mykamman tadpcup) Typt ki, Kypbon tapcupura Garunuianrad kuto6. Typk
TagKuKoTuucu XypaaiBepau Anam “Haxmunmun Ywmap Hacadwuii Ba yHMHT
“Axoun”’ acapu” HOMJIM TAAKUKOTHIA “‘an-AKMany-iI-aTBaJl HA MYCTaKwI Tadcup
sKaHMHM Tabkuanarad. Mxkunuucu, “Tadcupu Hacaduit” (Hacaduit Tapcupn)
Kypbon wmabHONapuHUHT ¢GoOpc TUIWAATH TapKUMacu. by KHTOO SPOHIUK
TaaKUKOTYu Asu3ymiox JKyBaiHMI TOMOHHJIAaH TaxXKUK KWIMHUO, 1998 iiun
TexpoHma Hap KuiauHrad'®. Yauar Mamxan, AdronncTon Ba Typkus Kyné3zma
dbonapuaa cakjiaHaéTraH yuyTa HycXacu KUECHUW YpraHuiauO, Hallp KWJIMHTAH.
Yuunuucu, “ar-Taiicuitp ¢pu-t-Tadcup” 6ynubd, manbamapaa “ar-Tavicup Gu mimu-
T-Tacup” (Tapcup nnmmaa enrmwnnuk) ne6 xam Homuanrad. by Hacadwuiinunr
Kypbon unmiapu Ba Tadcupura OarulUIaHTaH SHT Mamxyp acapunaup. Kurob
“Kypponuu mmpo Kwimbd HO3WI KWiran 30Tra xamja Oyincun” aed OomnuraHuo,
KypbOoHHUHT 103Ta UCMU caHA® YMKWITaH. YHJIaH KeHHUH caxoOuiiap Ba KeMHHTH
acp onumIapuHUHT “Tadcup” (mapxgam), “rabBui’ (OpTra KauTHIN) aTamanapu
Oopacujiaru Kapamuiapy y3apo TaxJuil KWIMHraH. Acap pabiira acocianrad 0yiuo,
YHJIa OATIAPHUHT MAbHOIAPH COJJIA IIAPXJIAHTa !,

Xamuc Ba Xaguc uiamiiapura gowp acapiap. “KuroOy-n-kang ¢u 3ukpu
ynaman Campkann’. by acap “KutobOy-n-xkann wmun ynamam Camapkadg’

15 Anoymmun Camapkanmuii. [llapx KHTOOY-T-TabBIIIOT / V3P ®A 11U kymésmacu, Ne 3249. — B. 5%,

16 Ymap Hacadmuii. Tadgcupu Hacaduii. Ba Tacxuxu xykryp Asusyswiox JKysaiinuil. UHTHIIOPOT sKyHakI (papXaHry
OpoH. 2-xunmm, 1356 (Oyanan ketind: Hacadwmii. Tadpcupu Hacadmit).

17 X oxn Xamda. Kamgy-3-3ymyn. — XK. I. — B. 519; 3upukmmit. Asnom. — K. V. — B. 60.
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(Camapkann ymamomnapu Oopacuaa KaHaaek kutoO) €ku “an-Kann ¢u Tapuxum
ynaman Camapkana’ (CamapkaHj yJaMojapu Tapuxu Oopacuja KaHm) €ku “ai-
Kaun ¢u Ttapuxu Camapkann’ (Camapkana Tapuxu Oopacuja KaHmy IIaKap
MabJIyMOT/Iap) kKabu Homiap Ounan atanrad. Hacaguiitnunar “llapxy-n-Komubu-
c-caxux’ (Caxux Ttymimamra miapx) acapu byxopuitHunr (Bad. 256/870 i)
“Caxuxu byxopuit” kurobura €3uiran mapx 0yiaud, yHuHT TYIuK HoMH “KutoOy-
H-Haxaxu (u mapxu KutoOu-n-axbapu-c-cuxox’ (Caxux xabapiiap KUTOOWMHU
mapxJamiaa MmyBadpakuaTiau kutoo) ned aranaau.

Yceyny-n-¢pukx Ba ¢GukX uiamiapura aoup acapiap. OIUMHHUHT QUKXTa JOUp
acapiapuHu “ycyny-n-pukx’ ((GUKXHUHT KOHYH-KOWJanapH), “Qypyby-i-QuKx”’
(bukxHUHT (apbuil Macajajgapu)ra TakCUMJIAIl MyMKHUH. Yap KyWuaaruiap:
“Ar-Taxcun” (Xocun xuiui), “Ilapxy Ycynu-n-Kapxuit” (Kapxuii ycyauHUHT
mapxu), ‘“‘an-Manzymaty-H-Hacadus ¢u-n-xmwiopuét” (Mxtunoduu macananap
Ooopacunmaru Hacadus Manzymacu), “‘Twnbary-t-tama6a” (TamabaHUHT XOXMIII-
uctarv). bymap opacupma “Tunbaty-T-Tamaba” wWiK (QUKXUNH OSHIMKIONCTUS
xucobynann6, yaaa Gukxuii atama Ba moopanap anudoo TaptTubuaa sMac, Oanku
0600mapra axxpatunnb6, xaHahui GUKXHI Ma3zxabu acocuaa H30XJIara.

HucceprauustHUHT UKKUHYM OoO6u  “A0y Xadc Hacapmii “Axoun”
ACAPMHMHI KOJAMKOJIOTHK XyCYCHSATIApU Ba KUécHii Taxjmuan” 1e0 HOMJIaHTaH.
by 600ma “Axoun’HUHr Kyné3ma Hycxalapu TaxjiwiM, “Dukxy-i-akdap”’nan
dapkau Ba YyXmiam SKUXaTiapu XamJla MOTYPUJIMWIUK TabJIMMOTH PHUBOXHA
TyTTaH ypHH 0a€H KUJIWHTaH.

Ma3skyp 00OHUHT OupuHYM OaHau “‘Xanaghuti-momypuoutiiux maviumomu
pusodcuoa “Axoud” acapunune axamuamu” 10 HomuaHrad. CamMmapkaH]
MOTYPUIUIIMK TabJIMMOTUHUHT PHBOXKJIAHUIIMTA Xucca Kymran AOy-m-FOcp
[TazmaBuit Ba AOy-n1-Mywsun Hacaduit A0y Xadc Hacaduithunr ycroznmapu
cudaruga Mmanbanapaa Kailg kuauarad. Hacaguit MKKM yCTO3MHMHT WYJIMHUA JTaBOM
STTUPUO, Y3UHUHT Mamxyp “Akoun’ acapuHu €31M Ba YHIA MOTYPHUIUNUIIUK
TaBIMMOTHHH COJIA, TYyIIYHAPJIA Tap3/a aKC STTUP/IH.

Hacadpuii “Axoua’HUHT TapKUOWN TY3WIUIIMHU MOTYPUIAUNINKKA OWJI
acapyapia TaHJIaHTaH yciyoma Oepran OVyica-ma, ynapaad ¢apKid paBUIIIA,
Macajajapra 4ykyp TyXTaamaiau. Y TabIUMOTHMHU KUCKa >Kymiajap OuiiaH
éputaau. OMMMHUHT Ma3Kyp PUCOJIACH MOTYPUIIUNA WYHAIMIIKIA aKuJa Ba KajioM
MaB3yJIapUHU KaMpald OJIraH WK MaTHJIApAaH OUpHU XUCOOIaHA IH.

by #yHanumpmarn acapiapia akujaBUi Macaiaiap MabiyMm OWp MakTad
HyKTau HazapuaaH udoaarannd, yHaa ucOoT Tanad KuiaIMaiauran Kymianap, sSsbHi

“UIMOHUIITMMU3 KePAKKH...”, “UITOHIYUMHU3 KOMUJIKH...”, ... 1e0 OmmuI 103um”, «...
myHaal aedwnaan”, ... MyMKHH 3Mac”, “... xou3 sMmac”, “.. OyHmal aeiu
TaKUKJIaHaau ', ‘... HaAKJIWM Januiara TasHagud’, ... 3MMMacura BOXXKHO »mac”,

(13

“OwmnuHr...”, “Oy... xakaup’, Macajajap HaKIui jamwiap OwiaHn coOuT
oynran” kabu nbopanapaad KeHr (onagaHuIraH.
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1843  #imnmanm Oomuta®  Hacadwitnuar  “Axoumn” acapu  EBpoma
HCJIOMIITYHOCJIADUHUHT TAaJKUKOT oObekTura ainanran. H.®d.Karano “Axounn”
acapu Xakwjaa InmyHjmai geran: ‘“HacaduiHMHT akuja WIMHTa OWJ MaTHU
MYCYJIMOH JIBbTUKOJMHUHT HUIIOHWIM MaHOalapugan Oupu OYnub, y Oomika
acapyapJlaH KMCKa Ba JIyHaaauru ounan dapk kwiaan”. [lapkmrynoc A.B.Bencuk
“AKOMJ HUHT KEHI MHKECAa CEHWIMIINTa YHAAQ MCIOM acociapy Haszapui
KUXATHaH aHuK M(oaa STUITAaHK acocuii cabab 6yaran, ned Tabkuiaran's,

XIX acpuunr 6mpununm spmuga B.Kyperon AOGy-n-bapakor Hacadwuitnuar
“YMaaty akugaTd axJjiM-c-CyHHa Ba-l-)xamoa” (AXJM CyHHa Ba-JI-)KaMmoa
aKuJacHHUHT acocu) acapu 6mnan AGy Xadc Hacaduitnunar “Axounn’wau “Axyu
CYHHA Ba-JI-)KAMOa aKUJACHHMHI YCTyHM JIEraH MaB3yJa TaiKuK Kuiran'®. By
TAQAKAKOTH HWIIU XO03UpJla HEMHUC, MHIJIM3, (paHIly3 Ba PyC TWUIAPHTa TapyKUMa
KWIMHTaH.

by ©0600HuMHr wWKKkUHYM OaHau  “Axoud” acapu  KynéamanapuHuHe
Mmanbawynociux maecughu” 1e6 Homnanran. Y3P ®A 1M xynésmanap donamaa
cakjiaHa€Tran Hycxanapjaa “Akouja’ acapuHUHI HOMH TypJidya KeJIraH.
Kymmanman: P: 11740-1, 8820-1I, 8796-111, 10689-VI pakamnu kynésmama © e
sl (Axomny-n-Hacapuit) ne6 “ammd”man ke#imn “xamza” wmmatwiras; P:
11663-XX, 11916-11, 10293-VI pakammu Hycxamapia “wiedl ulae (Akodmmy-H-
Hacaduit) Tapzuna “anud’man keviun “€” Ounan; P: 8796-1X pakamiu Hycxana
“dald xlee  (Akommy Hacapms) maxmmpma “Hacadmit” cysura “amup mom”
KUPUTWIMaK E3WIITaH.

“AKONI HUHT V3P ®A 1IN acocwuii dboumuna 72 ta, Xamua CynaliMoH
dbonmuna 29 Ta Kyné3Ma Hycxacu cakjaHaad. JIekuH — TaIKUKOT4Yd
C.MyxammanamMuHOB acocuid ponana “Axous HUHT 87 Ta Kyné€3macu OOpJIUTHUHU
MabIIlyM xkunran’. Nzmanunuiap myHuW KypcaTaJukh, XaKWKaTaa V3P ®A 11U
acocuit ponaua “Axous HUHT 87 Ta Kyn€3Macu MaBxyl. JICKUH yiaapHu ypranud
yukmwiranga 15 tacm  Tadrazonmitnunar  “Illapxy-n-Akoun” acapu  dKaHU
AHUKJIAH]IH.

“Axkona” acapuHUHI KYyJI€3Ma Hycxajapd OujlaH 3aMOHaBUW HalIpjap
opacumaru GapKHH aHWKJIANI MaKcaauaa, Yypra acp Kyaé3ma HycXach Ba
XUHIUCTOHHUHT “UnopaTy-c-cuaauK’ HAIpUETH TOMOHHUIAH YOM TUIITaH HaIIpU
TaHgad onmHAM. XUWHIMCTOH Majapacainapunga Hacadpuiinuar “Axoun” Ba
Tadrazonuiinunr “Iapxy-n1-Axona” KuToOIapu Aapciauk cudaTuaa YKUTHITAaHU
cababmu, yTapHUHT MaTHUHUA KUECUH TaXJIWI KUJIHH]IH.

V3P ®A 1M  doumuma “Matnaby-HykyM” MaxMyacH TapKuOHaa
cakyiana¢tran “Axoun’ (Oupnamuu) MatHu Ba Cayaus MOAMIOXJIMTU KyJa&3manap
dbonauaarn Hycxa (MKKWIaM4M) Xamaa XUHAUCTOHIA YOI STUJITaH 3aMOHAaBUM
HAlIpHU KUECHW TaxJIMJ KWIMII HaTWXacuaa Oup Katop ¢apkiap aHUKIAHU.

18 Wensinck F.J. Al-Nasafi / Encyclopaedia of Islam. Vol. VII. Leiden. — New York: E.J. Brill — 1993. — P. 969

19 Cureton W. Pillar of the creed of the Sunnites. — London: Printed for the society for the publication of oriental
texts, 1843. — P.53-59.; Heffening W. An-Nasafi // Encyclopedic de l'isiam. Paris, 1993. — T. VIL. — 969 p.

20 Myxammamamunos C. uccepranus. — B. 70.
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Kymnanan, OupaaMuu MaTH OWJIaH 3aMOHAaBMI HalIp opacuia 53 Ta, MKKWIAM4YU
Kyné3ma OwiiaH 3aMoHaBui Hamip Ypracuaa 19 ta dapk rozara uukmu. by dapxmu
KuxaTinap “AKOWJ HUHT acll MaTHUHM aHUKJIAIIHK Ba Oy Oopajga >KUIIAKA
U3JIaHUIUIAP 0JIUO OOPUIIHU TAKO30 KUJIA/IH.

Maskyp OO0OHWHT yuuHuM Oanam  “Qukxy-n1-akbap” ea  “Axoud”
acaprapunune Kuécuu maxauiu’ ne6 HomsaHnaau. AOy XaHnudaHuHr “DOuUKXy-i-
akOap” acapujaru MaB3yJIapHU capijlaBxajap Tap3uja Kyiuaaru Ttaptulaa
KENTHPUII MYMKHMH>': HMOH acocnapd, AJUIOXHMHT OMPIMIM, AJUIOXHHHT
cudarnapu: a) 30Tui; 0) dbebnauii; B) xabapuii, KypbOHHUHT MaxjiIyK €KUM MaxjiIyK
OMACHINTH, Ka30 Ba KaJapHUHT MOXUSATH, (UTpAT Macajacu, XajdK Ba KacO,
naiirambapIapHUHET HCMaTu>?, malirambapruapaan KeWuHru (asuiarid WHCOHIIAp,
TYHOXM KaOupa, Maxcura MacxX TOPTHUII, TapOBUX HAaMO3M, SXIIH Ba EMOH
KUIIMHUHT OpKacujia HamMo3 VKUII, MYBXKH3a, KapoMaT Ba UCTUIPOXK, AJUIOXHU
KYpHUIIl Macajgacu, UMOH: Tabpudu, Kymaiuim, o3zaiiuiim, “UMoH” Ba “HCIIOM”,
naiiramOapaapHuHT madoaTH, ME30H, XaB3, KHEMAT KyHUa FAaHUMIIAp Opacuaaru
Kacoc, JKaHHAT Ba jxaxaHHaM, MyHnkap-Hakup, xkaOp Ba KaOp a3o0u, xabapuii
cudariapHuHr OomKa Twigard udomacu, Aioxra SKUH Ba y30K OVIHIITHUHT
xakukat, KypboH osinapu muconuaa ¢pa3uwiaTHUHT Gapku, OyIOKIHMK Ba (azuiiat
KuxaTugaH AJUToXHUHT ucMmiapu, [laitramOap anmalixyuccalOMHUHT (a3uiaTiapH,
MEBpOXK Ba KuéMmaT amomariapu. AOy XaHu(paHUHT pUCOJiacCH]a KelraH akuja
Macajaiapu y3 gaBpuaa yTa 6axciau XucoOiaHTaH.

Hacadwuithuar “Axomn”’ MaTHUHA KyWWJard MaB3yjiap TaIlKWAI OSTaju:
HApCAJIAPHUHT MOXMSITH, WIMHHMHI Tabpudu Ba YHHHI BOCHUTAJapH, WIXOM Ba
Baxui ypracuparu ¢Gapk, OJAMHHUHT XaKUKATH Ba YHCYpJIApH, AaKCHUICHIUS
(MycTakus >kucMmra sra), cyOctaniusi (Oomika >kxucmiiap OwiIaH Y3WHM HaMOEH
KWIAQIUTraH Hapca), OOpPJMKHUHT SpaTyBYMCH AJUIOX, 1e0 IBTUKOJ KHWIIMII,
“racancyn”® KOWJACUHUHI XaTOJMIW, OJIAMHHMHI SPaTyBYMCH STOHAIMIH,
AJITOXHHMHT TMaio OyIMaranu Ba Myk Oynmaciuru, “Jlalica KaMUCIUXH MIAWbYH”
(YHUHT MucId UYK) 1€0 IbTUKO] KWIHIL, AJUIOXHUHT KaJIOM, TAKBUH, UPOJia KaOu
30Tuii Ba ¢ebauil cudaraapu, AJJIOXHH Kypuil, OaHIalapHUHT Qebuiapu,
uctuToar (0aHAa VY3MHHMHI XaTTH-XapakaTiapura KOAWp OYiaumiM), XykKmuap
OaHIaHUHT TOKATW JOMPACU[A KOPUW KWIMHMILM, axan, pu3K, dhap3ani, XUIosT,
3ajoyiaT Macananapu, AJUIoXra Xed Hapca BOXHO sMaciuru, Kabp a3o0u, KaiTa
TUPWJIUII, TapO3U, KUTOO, CaBOJ->)KaBoO, XaB3, CUPOT, *KaHHAT, Jy3axX, Kabupa Ba
carupa TyHOXJap, madoar, UMOH, “UMOH” Ba “HUCIOM” CY3IapUHUHT (apKH,
naiFamMOapauK Ba YIApHUHT COHH, (hapuiranap, AJUIOXHHHT KUTOOIapH, MEbPOK,
aBiauEnap Kapomaru, Xyiadou pOIIMIWHIAP, UMOMAT Macajacu, Maxcura Macx
TOpPTHIN, OaHJATaH MAXKXOYPHUAT COKUT OYIMAacCIuTH, JAIAUIAp 30XHpiapura Kapad

21 “@Dukxy-n1-akbap” Oup Heua maporaba Hamp KwinHTaH. Taakukorda ynapiaan 1323/1905 wwmna Koxwmpana
Mymna Anu-n-Kopu mapxu Ovnas Hamp KWnHTaH “@ukxy-i-akoap” acoc kb ommaan (167-170 6etnap).

22 'yHOX KMJIMIIIAH HIOXMH TYCHIIHILL

2 Tacancyn — MaHTUK (paHUTa TETHIUIM aTaMa OyIuO, OMp HapcaHW WMKKMHYHM HApCalaH KEnMO YHMKWIOM Ba
HapcaJlapHUHT OUp-Oupura OOFIaHUIIIH.
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TYIIyHWUIUIIH, Kyppra cabad OymyBum oMuiuiap, mMabayMm (MYKIWK) Hapcamu?
VyTrannapra KWIMHraH cajaka Ba JyoJiap, KUEMAT ajoMaTiiapy, MY>KTaxXyIHUHT
WKTUXOJIU, HTHCOH Ba (papuintanap opacunaru dasunariap.

“@ukxy-i1-akbap” OunaH “AKouJ’ MATHJIAPUHUHT Ma3Kyp MaB3yjapu Kapad
aiitumn Mmymkunku, Hacaduitnuar “Axoun” acapu “®Dukxy-i-akbap’ra HucOaTaH
TapTUONIM Ba aKuJaBuil Macananap Owian Ooiutwiradn. by xam “Axoun”
MOTYPUIUIIMK TabJIUMOTUHUHT TE3UCH dKaHUHM Tacaukiaau. [llyHunraex,
KaJIOM KUTOOJIapura KMUpUTWITAaH UMOMAT Macajacu Ba KaJloMra ouj macajiaiap
KATOPUJIaH KEWMHYAIUK YPUH OJraH all€HUHI XAKUKATH, WIMHHU KYJIra KUPUTHIL
Wymiapy Ba OJAMHMHT MOXHATH KaOuW MaB3ymapHUHT “@Dukxy-i-akOap’na
yupaMaid “AKOuJ’AaH XKOW OJITaHW Xap UKKUA MyaJUiud sIarad JaBpHUHI Y3UTa
XOCJINTY Oniad OenrmiaHaIu.

TagKUKOTHUHT y4uHYM 000U “AKona” acapu mapxjapu Ba HXTHI0(JIH
aKMJaBHHl MacajajJapHUHT Kuécuil Taxjmiam” ne0d Homianrad. Maskyp 6o00/a
Hacaduithuar “Axoup” acapu TapKuMmMa Ba I[IAPXJAPUHUHTI MaHOAIIYHOCIHK
TaxXJWJIM XamJa JUHUAM aKuJanapacT OKUM Fosutapura “Axoupa’” acapu mapxjapu
acocua paanusuiap Oepuiras.

“Axouo’ea  é3unean wapxiapuuHe ManbawyHocauk — maxauau’ €0
HOMJIaHTaH OmpuHYM Oanmna HacaduitHuAr “Akona” acapura MKKU XM yciay0a
mapx &3wiranu kypcaru0 yrwirad. JXKymnaman, Hacpaa AOy-c-Canbo Maxmyn
noH Axman Mchaxonuitnunar (Bad. 749/1392 i1.) “Illapxy-n-Akounu-aH-Hacadus”
(Hacadus akommunumnar mapxu), Cabayaaun Tadtazonuit “lllapxy-n-Axkouan-H-
Hacadus”; Hazmua Axman ubH Myxamman Comuxaunr (Bad. 863/1459 ii.)
“Ha3zm”, Capamit ubn HoxwnOex (Bad. 922/1516 i#.)munr “Hasm”, Mancyp
Ta6noBuitnunar (Bad. 1041/1632 i1.) “Cuénary-n-Axousa”’ (AKOMIHM CaKJIalll)
HOMJIM LIapX €3rausnap.

Capaynnun Tadrazonnitnunar “llapxy-n-Axouaun-u-nacadus™ acapu XVIII
acpnan 6onutad EBpomnana xam ypranuirad Ba yHUHT 6ab3u Kucmutapu 1204/1790
nunu JKeneBana (panily3 Ba HEMUC THIUIapUra Tap:Kuma KuwinHrad. CabayIuH
Tadrazonuit “Axoug ’HUHr 0ab3u MaTHJIApPUHU Imapxjamga KypboH, CyHHaT,
VOKMOJIaH KEeHT (poiijanaHraH.

AOy Hacp Kypcasuii (1190-1227/1776-1812 ii.) “Axoun’ra “llapxy-i-
Axounau-a-nacadus an-xkaaua’ Ba “lllapxy-n-Axouau-H-Hacadus an-kaaum’™ aeo
HOMJIAHTaH UKKH mapX outrad. Omum “Axkoun” matHunu KyphoH, xaauc acocuia
mapxjarady, AOy Xanuda, AOy Hcyd, HWmom Myxamman, HWmom
MortypunuitnapHuar Wynu myaup, ne6 TabKuIaly YHUHT XaHaduil Ma3xaOu Ba
MOTYPHUIUIIMK TAbJIMMOTUTA KATHUI amall KWIraHUuTa UIopa KUiau.

Muxo0ynmua Mapxkonuiiauar (1233-1306/1818-1889 iiii.) “an-XukMary-Ji-
Oanuratu-n-xkanusg ¢u mapxu-n-Akouau-n-xaHadpus” (Xanabuil aKuJTaCUHUHT
mapxyu Oopacwma SHTH Y3WIraH €TyK XHUKMar) ae0 HOMJIAHTaH IapXu WIK
Mapotaba Tatapucton maopud Bazupauru pyxcatu owian 1889 itmn mapt onna
“BsiuecnaB” Oocmaxonacuma 1500 Hycxajga yom ATWITaH. YHHUHT KYylE€3Macu
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Ucranbynnaru Bossun kyryoxonacuaa Ne 2996 pakam octuia cakiaanaam>,

Mamcugaua Adronnit CaBBotuitHUHT (Bad. 1978 i#.) “an-XKaBoxupy-i-
Oaxmsi ama mapxum-n-Axkowaun-H-Hacabus”’ (Hacabwmit “AKOWA’MHUHT IIapXu
Ooopacuna doiganu xapxapiaap) Ae0 HOMIAHTaH y4 KW, kamu 1120 Getnan
noopar mapxu Maxmyn [11a66up ubH Myxamman TomoHuaaH 2016 iw
XUHAUCTOHHUHT “XycalHus )koMHacu™ MatOaacuaa Hallp KUIMHTaH.

Myxamman Hypy-n-Apabuitnunr (1810-1889 iiii.) “Max3ymaiiu adgxop”
Homiu mapxu loxkynomn3ona Ymap Adanau romonuaan von stwirad. Hypy-
n-Apabuii  MypUJJIapUHUHT WJITUMOcuUra kypa, Hacaduitnuar “Axoun”
acapuMHM TENIMH HaMoO3WJaH KeilmH YKuO, mapxnad Oepran. Acap 1993 itun
Mexmer CepxaHn TOMOHUIaH KaiTa Hampra tanépnanud, “Nesefi Akaidi Serhi”
(Hacaduii “AKoua”MHUHT IIAPXW) HOMHUIA HAlIp KMIMHran>>, Maskyp acapuap
nyuga Map>KOHUWHUHT KUTOOM HUCOATaH TAKOMUJIPOK OViInb, TypTra Maszxad
KapallJIApUHUHT OWp KoWja KUECHM KEeNTUPWIMIIK VKyBUMJIapra KyJlaiiuk
TYFAUPAIIN.

BoOHMHT wkkuHUM OaHau “Acap mamuu mapodrcumanlapu 6a 3aAMOHABUL
wapxnapu mascugu” ned HomuaHamu. byHma “AKOWI’HUHT TapKHMallapw,
3aMOHABUM MApXJIapy TaxXJWI KWIMHTaH. “AKOMJ~° AacapuHHMHI ypTa acpiapiaa
amMaira OmMpWIraH @opc Ba TOXHUK TWINAATA TapKUMallapu KaToJIOTH
JUCCEPTALIMSIHUHT WJIOBA KUCMHUJA TYNIMK Oepuigu. Ymap opacupa P: 3044-11
pakamiii Tap)KMMa OolllKa HycXalapJaH THIMHUHT pPAaBOHJIUTH, aTaMajlapHUHT
cojaa Tap3aa udoaa STUIHIIK OunaH GapKiaHaIm.

Hacaduiinuar “Axoun” acapunu: spoHsuk Myxamman Ymap XKy€ dopc;
maiix A6mynasuz Mancyp ¥30ek; morucToHIMK Marnum MyTanioB Ba KaBKa3JIHK
Harasues /lamup AnaramoBuuiap pyc; Typk Taakukotuucu Acyman Kapamycrada,
Caititun Axcan Ba Typkus “Tekamiil” manpacacu YkutyBuncu XycoMuaana SHIN
VEIuiapu TypK; NOKUCTOHIMK AOyHHocup Jlatud ypay Twiapura Tapxkuma
KWJITaHIap.

“Axonnx”’ acapu TapKUMAJAPUHUHI KYIUIMTM YHra Typiaud TWUIapaa
3aMOHABHI IIapXJjiap OUTWIMILKIA 3aMHUH SIPATId. DbTUOOPIU TOMOHM IIYHAAKH,
YHUHT YpTa acpiapra ouj mapxjapu Qaxat apad twimaga Oynica, xo3upnaa apao,
TYpK, Ba YpAy TWUIapUJa YHIA0 MapXJIapuHU yUYpaTUIl MyMKHUH.

Apab tummmaru mapxgap. “llapxy-n-nacadus ¢u-i-akuaaTu-a-ucioMus’
(Ucnom akupacuna “Hacadus”HuHr mapxu) ne0 HOMJIAHTaH mapX AOayJIMalIuK
noH AOnypaxmon Capauiira (taB. 1356/1937 i1.) terunumnup. Kuto6 tapxkubuii
Kuxatnan OemTa ¢acia, XOTUMa Ba CAaKCOH OWTTa MaB3ymaH wubopar Oyimo,
aCapHUHI yMyMHUH XaXkMHu 266 OeTHU Tamkuia Kwianud. “YKamby-i-papoun Ou
uHopatu mapxu-n-Axkoun” (“Lllapxy-n-Axoua’Hy mapxjaiira JOUp CY3JIapHU
KamJyami) 1e0 HOMJIAHTaH TabJIMKOT XuHaucToHAaru ‘“Komubary-i-ampadus”

2 mxoOynaua Mapsxoruii. Hosypary-n-xak ¢uil (Gap3uaTH-I-MIIad Ba WH JaM srubu-m-madak, — Mcranoyr:
Hopy-n-xukma. 2012. — B. 37.
2> Muhammed Nurul-Arabi. Nesefi Akaidi Serhi. — B. 7-9.
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Maapacacu YykuTyBuucu Caapy-m-Bapo uOHy-nm-Xoxkra (taB. 1392/1972 i)
terunuid. ‘“Tax3uitOy-n-apBoxu-H-Hadcus” (Hadcuii pyxmapuu tapOusmaii) aed
HOMJIAHTaH MapxHu AHTIUSHUHT bpeadopn maxpu mackuan uMoMu Myxamman
Ecup ubn Asusyppoxman ésrad. “an-MartonuOy-i1-sadus mapxy-i-AKugaTh-H-
Hacabus” (Hacapuii “Axomn wHH Imapxjamja TYIUK HMCTAKIAP) MIAPXUHUHT
myamudu Aomymiox Xapapuit (1328-1429/1910-2008 itit.) mazxadna moduuid,
aKH1aJia alrbapuid, TapuKaTaa HaKoaH1ui Oy iraH.

VYpay tunuparum mapxjiap. Hacaduitnuar “Axoun” acapu XUHIUCTOH,
[ToxucToH Majpacanapuja YKUTUITAHU Y4UyH YHTra ypay TWwiuaa Oup KaTop
mapxJjap €3wirad. XUHAUCTOHAA €E3wnrad mapxjaapra: dupmo MyxamMmaIHUHT
“Ampady-n-paBoun”’;  MyxubOymioxuunr  “baény-n-daBoun”’; Myxamman
KOcyduunr “XKapoxupy-n-papoun’; Ukpomy-n-xakuuHr “TaB3uxy-y-akoun’ kadu
acapjapyMHM KelITHpUII ~MyMKMH. IlokucToHpa »sca: Ep MyxaMmaaxoH
“Kapoxupy-n-pasoun”;  Abnyppayd  “Kamdy-n-bapoun”;  Voaimay-ia-xaxk
“Hampy-n-dpasoun”’; Fynom Xycaitn Motypuamii “Illapxy Axoumu Hacadwuii”
KaOu mapxJjiap €3ranyap. Yjaap acocaH Majpaca Tanabanapura yKyB KyJjiaHMma
cudaruaa E3unranu OuaaH O0ITKa mapxjaapaaH axpaaud Typaim.

Typk Tunuaary mapxjap. Typkusiuk omum Scun Sitnnesu “Islam Akidesi”
ned HOMJIAHTaH MIapXHaa SHrY yciyoman (oiganaHran. YHIa aBBajl acj MarTH,
KeHUH aTaMaJapHUHT TYPK TUJIUJArd U30XJIU JyFaTH, CYHTpa TapKuMa OepUIIraH.
Scun Sitnnesu “Axonn’ra “Omer Nesefi Akaidi” HOMJIMK HKKHHYIH IApXUHU XaM
¢3ran. byHuHr aBBanrucuman ¢apku MyHIaku, “Axoun’ acapu Map3yJjapra
aXpatuiaub mapxJianrad. bynjaa qactiad MATHHUHT TypKYa Tap:KUMAacH, araMmalap
M30XH Ba IIapxy 0aéH STUJTaH.

Ma3zkyp 000HUHT yunHuyu OaHau “Axoud” acapu wapxiapurHune OuH HUKOOU
ocmuoazu IKCMpeMUCmuK OKUMIapea Kapwiu Kypawoasu ypHu' 1e0 HOMIIaHTaH.
Hacaduii “Axomn”’na 74 Tta uxtunodaud akuaaBuil macanajapHU KEJITHUPHIL
OpKaJId MOTYPUAMIINK TabIUMOTHHH Oenruiad Oepran. Jlekun kutobaa Oupopra
akugaBuid, Qancaduii OKUMIAPHUHT WCMH, FOSCH TWUITa OJWHMaraH. Pupka-
OKUMJIQPHHMHI KapalUIapUHU Xap OUp aKkuJaBUi Macajia HETM3WJaH aHTJIald OJIUII
MYMKHH.

Hacaduii “Axouna” acapupa “ojlaM KaauMuK’, “Xamp KyHHU >KHUCM 3Mac,
pyxJap TymraHaaw®, “danak aimaHaan’, ‘““KHCMHUHT MOJJAcH KaauMmui’, ned
owrnyBun (aitnacydmnapra, @opobuit, No6n Cuno, M6H PymamapHunr “Asmiox
Ky3bUil HapcajmapHu Ownmaiiau”, “cudarnmap 30THMHr aitHu Y3u~, ‘“Kacajiap
sMac, pyxJjap Kalta Tupuiagu’ kaOu Kapanuiapura, ‘“‘Haszzomus” OKUMHUHHHT
“Annox jkaxJl Ba €MOH HapcajapHH sipatMmaian’ Ba banxuiHuHr “Asnmox OaHma
TyTrad py3a KaOW MINHM KWIMINra KOAMp 5Mmac™?®, meran Qukpriapura wuiopa
Kb pagausiiap 6epras.

Axjiu  CyHHa  Ba-l-)KamMoa  TAaBJIMMOTHUHMHT  MKKUHYM  WYHAJIMIIN
arrbapuiiapuuHr  “TakBUH XaKUKWNA 5Mac, KyImuM4a, KEeWMuH maiijno OynraH

26 A6mynvanuk Cabamit. lllapxy-n-nacadus du-n-akugatu-n-uciuomus. — barnon: Canca6mi, 2009. — B. 30, 72.
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cudpar’, “TakBUH OWIaH MyKaBBaH OwTTa Hapca”’, “AJox OaHIaHW TOKATH
eTMaluran uira Mykamuiad KAJIUIM akjiaH MyMKUAH, “UMOHHUHT PYKHH — KaJio
OwraH TacAWK KWiIuMO, TwiI OWjaH HWKpop Kuwiaumr’, ‘“‘dapuimranap OIIui
MHCOHMATAAH ad3an” Kabu Kapauuiapura MOTYPUIUHIMK TabIUMOTH Oyiinua
KaBoO Oepran’’. MasKyp OKMMIADHHMHI FOSJIApM HETW3UAA IIAK/IAHTaH
3aMOHaBHMI  akKujamapacT (QupKajdapHUHr Tapaduopjapd TOMOHHMAAH  KYII
TaKpoOpJIaHAJMIraH aKuJaBUM Macajiajiap Ba yinapra “Axouj’” acapu Xxamjia yHra
€3UNTaH mapxJjapaa KeJran paaausiiap TaIKUKOTaa 0aéH dTHITaH.

Xo3upru KyHjaaru coxrta canaduinap: “Conux amaulapHUHT CaBOOWMHU
OJIaMJaH yTraHjapra xaJs KWIHMII )KOW3 3Mac’, I€TaH FOSHU WIrapyu Cypaauiap.
[ynunraex, “TypkUCTOH HciIoM xapakaTu’ Bakwuiapu: “KaOpnapuu 3uépar
KWIWII, OyHEMAH YTraHjmapHUHT pyxura Oarumad KypboH THIOBaT KWIIHII
KeunpuiMac ryHoxaup”’, ned Ounagwnap. AOy Xadc Hacaduii “Axoun”’na:
“TupuxnapHuHr BadoT 3TraHjap XakKKura KWiraH JyoJiapyu Ba cajakaiapu yJap
yayH Had Oepagu”, pgeraH. by MoOTypumuinMKHUHT Ba TYpTTa Mas3xad
MMOMJIADUHUHT  Kapaliyd XucoOjiaHaau. “AKOWJ HUHT Ma3Kyp MAaTHUHU
AOnynmanuk Cabauil mynaai mapxjarad: “)Kymxyp onumiap MalliuT XakkKura
KWJIMHTaH Jyo, cajlaka Ba Oomika uOojaTiiapHUHT caBoOM yHra ¢oiiga Oepanwu,
nerannap”. Y Oyara Xamp cypacuHuHTr 10-09THHM Januil KWINO KeITUPTaH.

XankHu Oup-OuMpura Kapuid Kysjaurad, oTaHu OoJiafaH, OojaHU OTadaH
allupanuran mMacananapjan oupu “rakdup”, SbHH MyCYJIMOHHU KOQUp 1e0 IBJIOH
KWIHIIAP. XO03UPrd KyHAa Oy FOSIHM KyWHJard OKMMIIap WIrapu Cypaauiiap:
“Kamoary-1-myciumun” GupKacH “ylapHUHT WYIMHU TyTMaraH MyCyJIMOHJIApHU
kopup” ned spnoH Kwianu; “Coxrta canaduiinap” TacaBByd HYIUHH TyTraH
MYyCYJIMOHJIapHU Kydpaa aitbmammb, Ma3xabra spraimuiiHu I1axcra CUFUHMUII
napaxkacura kyrapamwiap; “Illa6ad Myxamman” oxuMu ap3umaran cabadmiap
Owian MycyaMoHiapHu kodup ned XykMm Kwianuinap; “An-Kouga” TalmkuioTd
Y3uHMHT cadura KymuiIMarad MyCyJIMOHIApHH KOopHUpra Ynkapamu=.

bynnait kapanurapra sxaBo6an AOy Xadc Hacadbwmii y3uawmar “Axounnm”
acapuga: “I'ynHoxu kabupa MymMuH OaHJaHUM HWMOHJAH aWpuMaiau” — neran’’.
TadTazonuit Oy MaTHra nryHaai mapx oeprad: “I'yHoxu kabupa — Oy HOXaK ojam
VYIIMpunl, MOKJIOMOH WHCOHHU 3WHOKOp 1e0 aifbnami, 3WHO, ceXp, €TUMHHUHT
MOJIMHM €WHIll, OTa-oHara oK Oynumi..”. Jlekun OyHpail TyHOXJapra Kyl ypraH
KUY MIMOHHMJAH aipunu6 Kommanau>’,

uxobuaaua MapsxkoHuit 3ca “Akoua’na KeiaraH Ma3Kyp MaTHHU TYHOXHU
kabupa OwWjaH KHAIIM MYMUHJIMKIAH YMKUO KOJIMACIWTH Xakuaa byxopwiinaxn
KyHugard XaJaucliapHu KenTUpuO, MybTa3WwiMs Ba XOPWKHUA TabJIUMOTHU
Bakwiapura panaus Oepran: “AOy 3app (p.a.)iaH pHBOST KWJIMHAIU:

27 Aopynmanuk Cabauii. [1lapxy-u-Hacadus pu-1-akunaTu-n-uciomus. — b. 88, 89, 110, 161, 255.
28 McmoM HUKOOM OCTHIArH SKCTPEMUCTHK Ba TEppopud yrommanap / TysyBuamiap: Lllepmyxamenos K., Kapumos
K. — T.: MoBapoyHrHaxp, 2014. — b. 32.
2 Cabaynmun Tadrazonuii. lllapxy-n-nakoumm-a-Hacaduii. — MctanGyr: Acp, 1976. — B. 109.
30 Vi acap. — B. 140-141.
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“Pacymymiox (c.a.B.): “Pab0um Xy3ypuman onmgumra OMpoOB Keaud, yMMaTUMIaH
KM AJutoxra OMpoOH HapCaHU MEPUK KWiMai BadoT 3Tca, )KaHHATTa KUPUILIUHUHT
xabapuHu Oepaun’”, neaunap. Men: “3uHO Kujica XaMMu? S"pr/mHK KHjica Xxammu?”’
neb cypanum. Y 30T: “3uHO KWJIca XaM, YFPUIIUK Kujca Xam™, Aeauiap”.

YcemoH (p.a.)aH Hakd KWIMHTAH Xaaucia IyHaal aedunrad: “Pacymymiox
(c.a.B.): “Enrus Amnoxnad ysra unox HYK’ dkaHuHM Ouiu6 BaOT ITraH KHUIIU
JKaHHATra Kupaau’, neaunap’. Xaauc MyciuM TOMOHUAAH pUBOSIT KWIMHIaH. by
MabHOJATH XAJWCIap MabHaBUU MyTaBOTHD Japakacura erraH OynuO, yiapiaH
TYHOXH KaOupa OuiaH KU UMOHMJIaH alpUIIMACIIUTY TYITYHUJIA/IH.

XYJIOCA

AOly Xadc Hacaduii “Axonn” acapuHUHT WIMUK-aMajuil axaMUsITH Ba YHTa
€3WIraH MWapXJapHU YpraHuill HaTWKacuia Kyiuaaru xyJjgocajlapra KeJIUH/IN:

1. XI-XII acpimapaa KOpaxOHUM Ba CaKYKUMU CYJTOHJIAPHUHI MUHTAKana
wiM-(anra 3pTub0p Kaparuuuiapu byxopo, Camapkana Ba XuBa IIaxapjapuHU
UCJIOM JAVMHUHUHI Mapkasura awnantupau. Onumiapra sipaTWiraH UMKOHUSTIIAP,
tanabanapra TallMH KWIMHIAH Hadakajlap WIMHN coxajlap pPHUBOXKUIA 3aMUH
ApaTAu.

2. XI-XII acpmapna AOy-n-lOcp I[laznaBuii, AOy-n-Xacan Anu uOH
Myxamman Hacaduii, A0y Myun Hacadwuii, AOy Xadc Hacaduii kabu
OJIUMJIAPHUHT  (AONMITH Ba MHUHTaKala MYbTA3WIMIINK, XOPHUKUNIHK,
KaOapuiiIuK, KaJapuiiIuK, KappOMHUHIMK CHUHTapW ajallirad  akKuJIaBUN
NYHAIMIUIADHUHT MaBXKyUIMrM MoBapoyHHaxpia MOTYPHIWWIMK TabIMMOTH
Ha3apHUsUIApUHUHT TapTUOTa COJIMHUIINTA TYPTKU OYiu.

3. A0y Xadc Hacadwuii 3uénunap ounacuga ayHéra Keamd, KOMYCHI OJIUM
Japakacura eTuuimmia MoBapoyHHaXpHUHT WIMUN MYyXUTH KaTTa axaMusT Kaco
stau. YHra “an-Xodus”, “an-MMomy-3-3oxun”, “Haxxmy-ga-nuna”, “am-I1laxup nm-
a-ymma”, “am-aiix™, “an-Umom”, “Cupoxy-n-nun”, “3y-n-¢pynyn”, “Mydruto-
c-cakojann”, “®akuxy-n-xaHadwii®, “an-Mmomy-nm-axamn”, “Ilaixy-i-uciom”
ka0 HOMJIAPHMHT Oepwiranu, Mamxyp (akux, MydTuii, Myxaamuc, Ianx Ba
MyTaKaJIJIUM OYJIraHura AajnojaT Kuiaau.

4. A6y Xadc Hacadwuit danra momp mactypiapHu unurad dukud, YKyB
KyliaHManap spatud, MOTYPUAMWIMK TabJIMMOTH pPHUBOXKMIA XUCCA KYILUTaH.
[yHnunraex, yHuHr CamapkaHijgard rysapiapia MOTYPUIHWIMK TabJIMMOTH
Oyiinua Mabpy3a Ykumu “Axoua” acapuHUHT Hadakatr MoBapoyHHaxpaa, Oanku
OO0IITKa MUHTaKaIAp/a XaM TapKaJTUIITUTa OJIi0 KeIu.

5. Hacaduit KypboH Ba Xxaaucaa ydpailiuran akujaBUid MacalajapHu
MOTYPUJIUNIMK TAbIUMOTHIA, pyXUH TapOusi, XaBOM Hadcra TErniuid MaB3yJapHu
xypocownuk AOy Hacp Kymaiipuii, A6aypaxmon Cynamuiinap kKabu TankKuH
sTuIIM MoBapOyHHaxp/a MOTYPUAMMINK OusaH TacaBBY(HUHI YHFyHJIAIIWIINIa
3aMMH SIpaTIy.
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6. Onmumuunr “Tunbaty-T-Tanaba”, “Mamapupy-m-Ulopus ¢u Gypysu-i-
xaHadus”, “an-Manzymary-H-Hacadus u-n-xunodpuér’, “Hazmy-n-Komubu-c-
carup”’ kabu KuTOOJIApH YHUHT yCYIy-T-QUKX Ba Pypyby-1-PuKxaa eTakyu Gpakux
skaHujan ganonar Oepaau. lllynunraek, “KutoOy-n-naxaxu ¢u mapxu Kutodu-
n-axb6apu-c-cuxox”’, “ac-CaObUUAT Ba-Cc-CaMBbUMAT’ KaOM Xaauc WIMHTa JOUP
acapmapu HWmom byxopuiinuar “Caxuxu byxopui” TymiamMuaaH Mxo3a
OepraHuHU acocClaiIu.

7. Hacaduiinunar Kypbon niamura Oarunuianran “at-Taiicup ¢u-t-tadceup”,
“Tadcupu Hacadwuii”, “an-Axmain” acapiuapu MoBapoyHHaxp
TaCUPIIyHOCTUTHA aJIOXUa YPUHTa 3ra OYiraH.

8. OnumM “Axonna’” acapujiad TallKapy aKkuja wiMura goup sia “Tavanayay-
J-XHCOJIM-I-JIATHH JKaballaxa-H-HaOuifro amaiixy-c-caJioM MHH IIybhaOU-JI-HMOH
Ba-n-uciaom”, “TacMUATy-II-IIMa MUH axJM-J-XaBa Ba-JI-OuJab’ HOMIIM HUKKHU
MYCTaKuJI acap €3ras.

9. Haca¢uitnuar xanagpuii-MOTypUIUIUIMK TabJIUMOTHHHU Y3 WYUra Kampaod
oJiraH Ba Mypakkal xkapa€Hiapia TypJid OKMMIIapra Kaplid Kypaluiijia acoc
oynran “Axoua’ acapu XyAyIdid OKUXaTIaH alllbapuilliap TabCUPUIATH
MUHTaKajapradya Kupub 6opras.

10. “Axkoun” acapura “xypmo mapbaru”’, “Maxcura macx TOPTHII,
“(OCUKHMHI OpTHJA HAMO3 VYKUII MYMKHUH’, “TYHOXKOpP MYMHHra >xXaHo3a
Vrunaan” kabu GUKXuii MaB3yJiap KUPUTHIITAH.

~ 11. “Axomun” acapu Kyné3ma Hycxanmapia “siwdl xlie (Axommy-H-Hacadnit),
“Awill Alie (Axoitumy-H-Hacaduii), “4id xlie (Axommy Hacadus), ‘el xilaal?”
(an-Axounny-H-Hacadus), “Audll Bal” (an-Axonmy-a-Hacadmif), <Al 2Gal) (i
(Marny-n-akouau-H-Hacadus), <Gl (” (Maray-n-akoun), ©fedll slaall e
(Matny-n-akonnu-H-Hacadmii), “xlie (i’ (MatHy akomn), « &l e cpall J gl
(Yigall” (Veymy-a-auH ana Y5TUKOAU-I-MYyXTaaiH) KaOu HOMJIap/ia KeJraH.

12. Hacaduitnunar “Axoun’” acapu “@ukxy-n-akOap’ra HucOaTaH TapTUOIH,
TaKOMUJIIAIITAH Ba aKWJIaBUi Macananap Ouiian OOMUTUIITaH.

13. “Axoun’nunr “llapxy-n-Axouau-H-Hacadus”, “lllapxy-i1-Axouau-H-
Hacadus an-xaaun’, “an-XuKMary-J-OanuFaTu-i-KaHus Gpu mapxu-a-AKouau-Ji-
xaHadus”, “an-KaBoxupy-n-Oaxus” Ba “Max3ymaiin adkxop” kabu mapxJjapu
opacuna Tadrazonuiinunr “lllapxy-n-Axoun” acapu HucOaTaH TYIUK Ba
KUTOOXOHJIap OpacHia KEHI TapKajraH.

14. “Axoun ’HuHT y30€K, pyc, TYPK, ypay Ba (opc THIUIATH TapKUMadapu
aHUKJIAaHWO, yiapjard yciayonap YpraHuigd Ba TYpPK TUIUJArd Tap:KUMaiap
3aMOHaBUM YKYB-YCIIyOU MeTO Iapra acocjaaHTaH.

15. Hacadwuithuar “Axkoup’ acapu Ba yHra E3wiraH MapxJjap OpKalu
“Coxta canadpuiiiuk”, “TypKuUCTOH ucCIOM Xapakatu”’, “XKamoary-ia-myciumun”,
“Illa6a6 Myxamman”’ xabu ajamraH OKUMJIAPHUHT FoOsulapu cod) HCIOM
TabJIMMOTHUTa MOC KEJIMACIIUIY JAJIUJIIaHT aH.
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TagkuKoTAa TAXJIUJI ITWITAH MACATATAPAAH KeJIM0 YHKKAH XyJa0canap

acocuJa Kyiuaaru TaBcusjiap uiiad YnKuJIau:

1. MoBapoynnaxp wunMm-dan puBoxura Kyzxonuit, Wémmii, IlaznaBuii
cynonanapu kabu Hyxwmitnap xam karra xucca kymrannap. lllynu nnobarra onud
Hyxwuiisiap onsiacuHu yprasui.

2. A6y Xadc Hacaduitnunar “ar-Taiicup ¢u-t-Tradcup” acapu ycTtuaa
WIMUN Uil 016 60pud, akcuMuUiIe HyCXaCUHU YOI ATHIII.

3. “Caxuxmu byxopun”, “Cynann Tepmumsuin”, “Manopuky-T-TaH3uia Ba
XaKOUKY-T-TabBWIT, “TabBHIIOTY axjU-C-CyHHA”, “an-Xuaos~ KaOu acapiiapHUHT
OyryHru KyHrada €THO KENWIIWra 3aMUH SpaTraH yCTO3-IIOTHUPI CHICHUJIACH —
MK03a TAPUXUHU TAJIKUK JTHUIIL.
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INTRODUCTION (Annotation of the dissertation of the doctor of philosophy
(PhD))

Actuality and necessity of the dissertation subject. The scientific
community of the world today recognizes the great contribution of the scholars of
Maverannahr to the development of science of the world and Islamic civilization.
In this respect, Abu Hafs Nasafi’s “at-Taysir fi-t-Tafsir” (“_wsill S ,ueill”) in the
field of tafsir, Imam Bukhari’s “Sahihi Bukhari” (“s_a3ll maa”) in the science of
Hadith, Imam Maturidi’s “Kitabu-t-Tawhid” (“x= 8l GUS”) - Abu Hafs Nasafi’s
“Aqaid” (“xle=”) in the science of aqida and kalam and Burhanuddin Marghinani’s
“al-Hidaya” (“41a¢l”) in figh were written. “As we know, thousands of scholars,
great thinkers and poets, saints have grown up in the Middle Ages in our country,
which was an intersection of ancient culture and civilizations”'. They have
considered forming and strengthening relations in the spirit of tolerance, respect
and cooperation between religions was an objective necessity in their works. “I
want to emphasize the invaluable contribution of many distinguished
representatives of the period of the Central Asian Renaissance to the Islamic and
world civilization. One of these great scholars, Imam Bukhari, has been recognized
throughout the world as the author of the “Sahihi Bukhari”, the second holy book
after Quran in Islam™?2. The fact that the formation and strengthening of relations in
the spirit of tolerance, mutual respect and cooperation that developed in these
works has been recognized as an objective necessity. The principles and criteria
that are based on such profound scientific and theoretical considerations are an
essential prerequisite for understanding and learning enlightened Islam.

Religious and sectarian conflicts has become more complicated, and the
activity of counterfeit sects alien for Ahl al-Sunna wa-l-jama’a that emerged as a
single belief are intensifying. It is very important in the special ideological struggle
of this kind to be based on the conclusions of the sciences of pure aqida (3:2<) and
kalam (22S) and to explain the concepts like iman (Ule), usulu-d-din () J swal),
tawhid (=) that start to become complicated and lose the real essence due to
destructive ideas in the circumstance of globalization through Abu Hafs Nasafi’s
(461-537/1069-1142) work “Aqaid” (“xlee”), This work as the main source of
Hanafi-maturidite teaching, which has an important place in the Muslim world
remains an important guide in the study of the foundations of pure Muslim belief
and enlightened Islam.

During the years of independence, it has become an actual task to properly
interpret the essence of Islam, to focus its creative and enlightening power on the
development of our spiritual life, to study the manuscript scientific heritage of our
ancestors. The rich spiritual and educational heritage left by our ancestors is
directed at protecting the belief of the Ahl as-Sunna wa-1-jama’a from the ideas of
disturbing sects such as mu’tazila (4_¥=s), mushabbiha (4¢xiv), mujassima (dewax),
In particular, Abu Hafs Nasafi’s work “Aqaid”, which was devoted to the Islamic

! The appeal by the President of the Republic of Uzbekistan to the Oliy Majlis // Halq suzi, December 23, 2017.
2 The speech of the President of the Republic of Uzbekistan at the meeting No.72 of the General Assembly of the
United Nations Organizations // Halq suzi, September 20, 2017.
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teaching, is causing to revalue the role of our country in the development of
Islamic civilization. This necessitates a profound study of the ideas raised in the
work of the “Aqaid” and the application of our spiritual life.

This dissertation serves in the implementation of the tasks assigned in The
decree of the President of the Republic of Uzbekistan issued on February 7, 2017
DP-4947 “On the Strategy of Acts for Further Development of the Republic of
Uzbekistan”, issued on May 24, 2017 DP-2995 “On Measures to Further Improve
the System of Storage, Research and Dissemination of Ancient Manuscript
Sources”, Resolution of the Cabinet of Ministers of the Republic of Uzbekistan on
August 2, 2004 No. 572 “On Organization of the Center of Islamic Civilization in
Uzbekistan under the Cabinet of Ministers of the Republic of Uzbekistan™, and the
Decree issued on April 16, 2018 “On Measures to improve the religious-
educational field”.

Accordance of the dissertation with the primary directions of the
development of science and technologies of the Republic of Uzbekistan. The
dissertation was carried out within the bounds of the primary direction
“Establishments and implemention of the system of innovational ideas inthe
development of digitized society and democratic states in terms of social,
legislative, economic, cultural and spiritual sides”) ITD-I of the development of
science and technologies of the Republic of Uzbekistan.

Studying degree of the problem. An importance of the 11-12" centuries is
included in that Maturidite teaching was developed in Maverannahr in this period.
In that time, a spiritual follower of Imam Maturidi, Abu Khafs Nasafi with his
work “Aqaid” has served to protect belief of the local people from the ideas of
mistaken sects such as Mu’tazilia, Mushabbiha and Mujassima. The study of this
work has been started since 13-14" centuries in the Asia and since 19™ century in
the West.

Among the orientalists of Europe and Russia, scholars such as W.Cureton,
V.Heffing, A.Wensink, M.A.Cook, W.Montgomery, J.Ess, J.Schacht, W.Rudolf,
V.V.Bartold, M.H.Yusupov, A.N.Yuzeev, Sh.A.Damir, and A.A.Alizade’ have
carried out research works on the study of Hanafi-Maturidite teaching.

An American specialist in Islamic Studies Earl Edgar Elder (1882-1968) had
given information about Abu Khafs Nasafi’s life and his work “Aqaid” and

3 Cureton W. Pillar of the creed of the Sunnites. — London: Printed for the society for the publication of oriental
texts, 1843; W.Heffening An-Nasafi // Encyclopedic de l'isiam. Paris, 1993. T.VIL.P.969; Wensinck, Arent Jan. The
Muslim Creed: Its Genesis and Historical Development. — Cambridge, U.K.: Cambridge University Press, 1932;
Cook M.A. Early Muslim dogma: a source critic study. — Cambridge etc.: Cambridge Univ. press, 1981. — XI. — 242
p-; Cook M.A. The origins of kalam // Bulletin of the school of oriental and African studies, 1980. — Vol.43, part 1.
— P.32-43.; Montgomery Watt, W. The Formative Period of Islamic Thought. — Edinburgh: Edinburgh University
Press, 1985. — 424 p.; Josef Ess. The Flowering of Muslim Theology. — Cambridge, Harvard University Press, 2006;
Joseph Schacht. The Origins of Muhammadan Jurisprudence. — London: Oxford at the Clarendon press, 2011;
Rudolph U. Al-Maturidi und die sunnitische Theologie in Samarkand. — Leiden, New York, Koln: Brill, 1997. 396
p; Bapronsn B.B. Hawano xamudara m apabekoit kynaetypsl//Cou.:T.VI — M.: Hayka, 1966; M.X.}Ocynos
urabytana Mapmkann kak ucropuk. — Kaszans: TKH, 1981. — 6. 232; A.H.}O3ees. 11luxad ax-nua Mapmxanu:
MBICIIATENb, PEIUTHO3HBIH pedopmarop, npocBeTutens. — Kazanb: “Uman”, 1997. — 6. 60; II.A.Jamup. Pomb
[Iurabytanaa MappkaHu B pPa3BUTHH TaTapcKOH OTrociioBckoi MbIcii XIX Beka: KaHIuIaTa UCTOPHUSCKUX HayKa
muc... aBtoped. — Kazan, 2010; Anmu-3ame A.A. BoxkecTBeHHass M 3eMHasl BIIAaCTh B MCIAMCKOM MHPOBO33PCHUU
(ucropuko-punocodckuit acriexr). — baky: Agunborisl, 2004.
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appended its English translation in the introduction of his translation of the work
“Sharh al-Aqaid al-nasafia” of Taftazani named as “A Commentary on the Creed
of Islam” (“A commentary of Muslim belief”) * William Cureton has studied Abu
Khafs Nasafi’s life and creative activity, explained the terms relating to Muslim
belief that mentioned in the work “Aqaid” in English and given an original text of
the book without a translation in his book named as “A Pillar of the Creed of the
Sunnites”.

In the East, some scholars such as Muhammad Zahid Kawthari, Muhammad
Abu Zahra, Dr. Muhammad Abdurahman Khumayyis, Dr. Ali Abdulfattah
Maghribi, and Muhammad Abulyazid Makhdi® have given general information
about the history of the formation and stages of the development of Hanafi-
Maturidite teaching. Muhammad Abulyazid Makhdi has analyzed Nasafi’s Sufism
views in his research named as “Al-Ittijah al-Sufia” (“Sufis’ views”).

Sadrulwara, Muhammad Abdulaziz Farakhari, Dr. Muhammad Yasir ibn
Azizurrahman, Fida Muhammad, Mujibullah, Yar Muhammadkhan Kadiri,
Muhammad Yusuf, Abdurrauf, Abdunnasir Latif, Ubayduhak, Ghulam Husein
Asim, and Ikram al-Hak® have commented the work “Aqaid” of Abu Khafs Nasafi
in Urdu. Nevertheless, the bibliographical books are limited with brief information
about the life and creative activity of the scholar.

Abdulmalik Sa’di, Abdullah Kharari, Shihabuddin Marjani, and Shamsuddin
Afghani have written a modent commentary to the work “Aqaid” of Nasafi in
Arabic. These scholars also have not given complex information about the life and
creative activity of the scholar’. Khudaiwerdi Adam has paid a special attention to
the comparative analysis of the issues relating to Muslim belief that mentioned in
the work “Aqaid”®

In Uzbekistan, A.Muminov (doctor of history), D.Rahimjonov (candidate of

4 Earl Elder. A commentary on the creed of Islam. — New York: Columbia University press, 1950. (bynnan xeiinm:
Earl Elder. A commentary on the creed of Islam.).
5 Mukhammad Zokhid Kavsariy. Al-Alim va-l-mutaa’allim va yaliykhi risalati Abu Khanifa ila Usman al-Battiy
summa al-figkhu-l-absat. — Qakhira: Matbuoti-l-anvar, 1949. — 60 p. (After thet: Zokhid Kavsariy. Al-Alim va-I-
mutaa’allim); Mukhammad Abu Zakhra. Tarixu-l-mazakhibi-l-islamiya fi-s-siyasati va-l-aqaidi va-t-tarixi-I-
mazakhibi-I-figkhiya. — Qakhira: Doru-I-fikru-l-arabiya, unknowen year. — 688 p. (After thet: Abu Zakhra. Tarixu-I1-
mazakhib); Doktor Mukhammad Abdurakhman Xumayyis. Usulu-d-din inda-l-imam Abi Khanifa. — Ar-Riyad:
Doru-s-sumay’iy, 1996. — 699 p.; Ali Abdulfattokh Magribiy. Imam Akhli sunna va-l-jamoa Abu Mansur al-
Moturidiy va araukhu-l-kalamiya. — Qakhira: Maktabatu vakhaba, 2009. — 455 p.; Mukhammad Abulyazid
Makhdiy. Al-Ittijokhu-s-sufiyya. — Qakhira: ad-Judiya, 2007. — 253 p.
¢ Sadru-lI-varo. Jam’u-l-faroid bi inorati sharkhi-l-Aqaid. — Pakistan: Maktabatu-l-madina, 2009. — 364 p.;
Mukhammad Abdulaziz Farokhadiy. Nibros ala sharhi-l-aqaid. — Pakistan: Maktabatu-r-rashidiya, 2009. — 603 p.;
Mukhammad Yasir. Takhzibu-l-arvakhi-n-nasafiya. — Britannia, unknowen year. — 6, 177; Fida Mukhammad.
Ashrafu-I-favaid. — Khind: Madaniy kutubxana, 2010. — 602 p.; Mujibullokh. Bayanu-I-favaid. — Khind: Maktabatu
sayyid Akhmad, 2004. — V. II. — 545 p.; Yar Mukhammadxan. Javakhiru-1-favaid. — Pakistan: Shaux Abdulvakhid
Khadiy, 2013. — 398 p.; Mukhammad Yusuf. Javakhiru-l-favaid. — Khind: Misbakh, 1989. — 704 p.; Abdurauf.
Kashfu-I-faraid. — Pakistan: Maktabatu Umar Faruq, 2010. — 333 p.; Abdunnasir Latif. Tavzikh. — Pakistan: Jamiatu
ravzia, 2009. — 184 p.; Ubaydulkhaq. Nashru-l-favaid. — Khind: Qadimiy kutubxana, 1990. — 224 p.; Gulam
Khusayn Asim. Al-Aqaidu-l-maturidia. — Pakistan: Jami’a qadiria, 2009. — 480 p.; Ikramulkhaq. Tavzikhu-l-aqaid. —
Khind: Jami’a Imran ibn Xattab, 2012. — 549 p..
7 Abdulmalik Sa’diy. Sharkhu-n-nasafia fi-l-aqgidati-l-islamia. — Iraq: Salsabil, 2009. — 266 p.; Abdullakh Kharari.
Al-Matalibu-l-vaafia. — Bayrut: Daru-l-mashari’, 1998. — 6, 176; Shamsiddin Afgani. Al-Javakhiru-l-bakhia. —
Khind: al-Jamiatu-l-khusaynia. 2016. — J. III; Shikhabiddin Marjani. Al-Khikmatu-I-baligati-l-jania fi sharkhi-l-
aqaidi-l-khanafia. — Qazan, 1937. — 168 p.
8 Hudaverdi Adam. Necmu’d-din Omer en Nesefi ve Akidesi. — Istanbul: Degisim, 1998. —s. 148
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history), S.Akilov (candidate of history), R.Matibaeva (candidate of history),
Sh.Ziyadov (candidate of history), S.Muhammadaminov (candidate of history),
I.Bekmirzaev (doctor of history) and PhD Kh.Sagdiev® have given information
about Hanafi Faqihs and Experts on Theology of Maverannahr in their scientific-
research works during the years of independence. Among the above-mentioned
researchers, D.Rahimjonov has studied Abu Khafs Nasafi’s contribution to the
science of Hadith comprehensively and emphasized the work “Agaid” in part in his
dissertation on the history of the science of Hadith in Samarkand in the 8-12t%
centuries. S.Muhammadaminov has paid his attention to the analysis of Islamic
sciences mainly and restricted with giving brief information about the original
name of the work “Aqaid” and its manuscripts copies in his research work on the
work “Matla’ al-Nujum” of Nasafi.

Besides, Abdulaziz Mansur has appended Uzbek translation of the work
“Aqaid” of Abu Khafs Nasafi in his collection named as “The Texts of Aqgaid”!°.
Nevertheless, the importance of Nasafi’s scientific heritage in Muslim belief of
today has not been explained in these researches. That is why it was paid a special
attention to the complex study and comparative analysis of Abu Khafs Nasafi’s
life, scientific heritage and his work “Agqgaid” with its commentaries written in
Arabic, Urdu and Turkish in this dissertation.

Connectivity of the dissertation subject with the scientific-research
plans of the university in which the dissertation was carried out. The
dissertation was carried out within the bounds of the “Programm of measures
carried out in 2011-2013 and 2014-2016 on the improvement of the field of
Islamic Studies” of Tashkent Islamic University under the Cabinet of Ministers of
the Republic of Uzbekistan and the practical project named as A-1-050 “The
history of the formation of Maturidite belief school in Maverannahr and its
ideological importance in the struggle against extremist sects of today” of the
Scientific-Research Center for Islamic Studies that appointed for 2015-2017.

The purpose of the dissertation is to study the characteristics of the
teaching of Ahl al-Sunna wa-l-jama’a given in Abu Hafs Nasafi’s work “Aqaid”
and its commentaries.

Tasks of the dissertation:

to explain the characteristics of the religious-ideological environment
relating to the development of the sciences of Aqaid in Maverannahr in the XI-XII

® Muminov A. Hanafiy ulamolarining Markaziy Movarounnahr shaharlari hayotida tutgan o’rni va ro’li (II-VII/VIII-
XIII asarlar): tar.fan. dok. dis... avtoref. — T.: TIU, 2003. — 46 p.; Raximjonov D. VIII-XII asrlarda Samarqandda
hadis ilmi taraqqiyoti (Abu Khafs an-Nasafiyning “Kitobu al-qand fi ma’rifati ulamai Samarqand” asari asosida):
t.f.n.dis... avtoref. — T.: TIU, 2003. — 14 p.; Akilov S. Movarounnakhrda moturidiya ta’limotining shakllanish tarixi.
Monografiya. — T: Movarounnakhr, 2012. — 192 p.; Matibayeva R. Abul Muayyad al-Makkiy al-Xorazmiyning
“Manoqib Abi Khanifa” asari hanafiylik bo’yicha nodir manba: t.f.n. dis... avtoref. — T: TIU, 2009. — 24 p.; Ziyodov
SH. Abu Mansur al-Moturidiy yozma merosi va uning “Kitobu-t-ta’vilot” asari: t.f.n. dis... avtoref. — T: Uz FA SHI,
1999. — 21 p.; Mukhammadaminov S. Abu Khafs an-Nasafiyning “Matla’ an-Nujum va majma’ al-ulum” asari va
uning Markaziy Osiyo islom ilmlari rivojida tutgan o’rni (XI asr oxiri — XII asar o’rtalari): t.f.n. dis... avtoref. — T.
Uz FA SHI, 2012. — 193 p. (After thet: Mukhammadaminov S. — Dissertatsiya.); Bekmirzayev 1. Burkhoniddin
Makhmud al-Buxoriy va Movarounnakhr qoziligi. Monografiya. — T: Ta’lim nashriyoti, 2011. — 203 p.; Sagdiyev
KH. Abu Ja’far Takhoviyning “Aqida” asari va uning sharhlari — hanafiylik ta’limotiga oid manba: t.f.n. dis...
avtoref. — T. TIU. 2017. — 56 p.

10 Abdulaziz Mansur. Aqoid matnlari. — T: TIU, 2006. — 55 p. (After thet: Abdulaziz Mansur. Aqoid matnlari).
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centuries through the comparative-typological analysis of historical-religious
researches on the subject;

to find out the life, scientific heritage, their manuscript copies, translations
and modern commentaries and to comparatively explain the methodological
approaches and methods in them;

to prove the worthy contribution of the scholar to the development of the
fields of tafsir (Uxsd), hadith (Cuas), figh (4%), and aqida (3ec);

to find out the manuscripts of this work “Aqaid” in the funds of the world
and to explain them codecologically from the point of view of Source Studies and
Islamic Studies;

to justify the proofs of Ahl al-Sunna wa-l-jama’a against the religious-
ideological threats based on the primary proofs given in the work “Aqaid”.

The object of the dissertation is Abu Hafs Nasafi’s work “Aqaid” and its
commentaries.

The subject of the dissertation is the scientific-theoretical views given in
Abu Hafs Nasafi’s work “Agaid”.

Research methods. The methods like a scientific explanation, comparative-
historical, comparative-typological, component analysis were used in an
explanation of the subject of the dissertation.

The scientific novelty of the dissertation is as follows:

It was justified that Abu Hafs Nasafi had given the updated definitions based
to the teaching of Ahl al-Sunna wa-l-jama’a to the concepts of iman (0l), usulu-
d-din (cpll Jsal), tawhid (2= 59), hijrat (3,24), baghi (<£L), jihad (slea), bid’at (e )
and takfir (L2S5) in his work “Aqaid”;

The methodology and system of rejection of more than twenty sects such as
mu’tazila, mushabbiha, mujassima in the work “Aqaid” was justified;

Abu Hafs Nasafi’s features as mufassir, his role in Maverannahr School of
tafsir was proved based on the study of his works “al-Taysir fi-t-tafsir” and “Tafsiri
Nasaf1”;

The false beliefs of extremist sects such as “Hizbu-t-tahrir”, “Akromiy”,
“False Salafites”, “ISIS” were exposed based on the modern commentaries of the
work “Aqaid” written in Arabic, Urdu and Turkish.

The practical result of the dissertation. The appearance of Madrasahs in
Maverannahr in the 11-12% centuries, writing textbooks by Abu Khafs Nasafi for
Madrasahs, complex reflection of Maturidite teaching in the work “Aqaid”,
difference of its manuscript copies, its different and preferable aspects from “Figh
al-Akbar”, and the use of the issues mentioned its commentaries and margins as an
ideological weapon in the struggle against extremist sects that appeared today were
approved through proofs.

Authenticity of the results of the dissertation. Perfectness of the
methodological base of the dissertation is based on using several scientific-
research methods that developed in source studies schools of the East and west in
the dissertation, its representativeness, basing on the text of only manuscripts
sources in conclusions, approving with proofs, using authentic, effective and
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modern comparative-historical methods in the dissertation, analyzing and
interpreting the gained scientific results correctly.

The scientific and practical importance of the result of the dissertation.
The scientific importance of the results of the dissertation is shown in its use in the
improvement of theoretical conclusions on the formation of methodological
approaches of the correct interpretation of the issues relating to Muslim belief as
well as pure belief in society, especially among the youth.

The practical importance of the results of the dissertation is based on that it
serves for the development of religious culture among the youth in Uzbekistan and
improvement of the implementation of the programs of the Republic for the
prevent from ideological threats such as fundamentalism, extremism and terrorism
that appear under the guise of Islam via global nets.

Introduction of research results. Using the proofs in the work “Agaid” and
its commentaries written in Arabic, Urdu, Turkish that justify that the false belief
of the extremist-terrorist sects such as “Hizbu-t-tahrir”, “Akromiy”, “False
Salafites”, “ISIS has a rebellious and ruined character, a pamphlet titled as “Let’s
be worthy for our great ancestors” and a textbook titled “Fourty Hadiths from
Imam Tirmizi” were created by the order of the Committee of Religious Affairs
under the Cabinet of Ministers of the Republic of Uzbekistan on April 6, 2018 No.
2071 (Reference of the Committee of Religious Affairs under the Cabinet of
Ministers of the Republic of Uzbekistan on August 10, 2018 No. 4482). As a
result, Abu Hafs Nasafi’s work “Aqaid” and its commentaries have allowed to find
out the views of Maturidite teaching against extremist sects;

A textbook titled “The Foundations of Islamic Studies” and collection titled
“The Message of Scholars of the World” were prepared based on the conclusions
relating to the updated definitions of the concepts of iman (Clwyl), usulu-d-din ( J sl
cpdll), tawhid (2=59), hijrat (3.22), baghi (£V), jihad (2=2), bid’at (*=x) and takfir
(usS3) on basis of the teaching of Ahl al-Sunna wa-l-jama’a in Abu Hafs Nasafi’s
work “Agaid” (Reference of the Muslim Board of Uzbekistan on August 6, 2018
No. 1653). Based on the conclusions of the research, the textbooks, which were
taught in the lessons of aqida and kalam in Samarkand and Bukhara in the
medieval centuries and their scientific-practical role in these days were
demonstrated;

The conclusions about the methodology and system of rejection of the sects
such as mu’tazila, mushabbiha, mujassima in the work “Agqaid”, pure Islamic
notions, emergence of ideological threats under the guise of Islam, influence of
fundamentalist and extremist sects on religious and spiritual education through
global networks, formation of the culture of religious tolerance in the youth and
students were broadcast through the series of telecasts of “Ziyo” studio and video
clip “Ogoh Buling” dedicated to measures against religious extremism and
fanaticism on “Uzbekistan” channel (Reference of National Television and Radio
Company on August 8, 2018 No. 02-15/3391). As a result, the factors of the
formation of the scientific based ideological immunity against various alien ideas
in the youths.
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The application of the results of the dissertation. On basis of scientific
conclusions and recommendations made in a result of the study of the work
“Aqaid” and its commentaries:

The results connected with the role of the commentaries of the work
“Aqaid” 1n the struggle against extremist sects under the guise of Islam were
widely used in the booklets named as “Let us be worthy of our great ancestors”,
“The achievements of our great ancestors in the development of science”, and
“Aphorisms of our great ancestors about upbringing the perfect man” made by the
experts of the Committee for Religious Affairs, Imam Bukhari International
Scientific-Research Center, Tashkent Islamic University, Muslim Board of
Uzbekistan as well as in the discusses such as “Education against ignorance”,
Religious extremism and terrorism — as a threat for the future of the youth” and
“We are against alien ideas” held at the schools, colleges and universities of
Karakalpakistan, all regions and Tashkent (Information under No. 964 of February
16, 2018 given by the Committee for Religious Affairs under the Cabinet of
Ministers of the Republic of Uzbekistan). Using the work “Agaid” of Nasafi and
commentaries written on it in these booklets and slides explained an ideological
importance of Maturidite teaching against religious fanatical sects;

Thesises were written and widely used for preparing the programs for the
development of pure religious teaching for Imams, Atins (woman teacher) and
Mahalla civic organizations on basis of paragraphs of the dissertation named as
“The role of the work “Agaid” in the development of Hanafi-Maturidite teaching”
and “The role of commentaries of the work “Agqgaid” in the struggle against
extremist sects under the guise of Islam” (Information under No. 451 of Mart 2,
2018 given by the Muslim Board of Uzbekistan). The scientific results are very
effective in the prevention of recruiting local people and interpreting information
given in Quran and Hadiths incorrectly for their own bad aims by the members of
extremist groups;

The conclusions on religious traditions existed in Uzbekistan, pure Islamic
opinions, appearance of ideological threats under the guise of Islam, influence of
fundamentalist and extremist sects under the guise of Islam via global networks on
religious and spiritual education, and formation of the culture of religious tolerance
in the students and youths went on the air through some programmes photographed
by “Ziyo” studio as well as a reel “Ogoh Buling!” that devoted to measures against
religious extremism and fanaticism in “Uzbekistan” channel (Information under
No. 01-35-320 of Mart 1, 2018 given by the National Telivision and Radio
Company of Uzbekistan). These analysises serve for strengthening the scientific
based ideological immunity in the youth against bad ideas.

The approbation of the results of the dissertation. The results of the
dissertation were explained in the form of a lecture and approved in 10 scientific-
practical conferences including republican and international scientific-practical
conferences such as “Actual problems of religious studies” (Tashkent, 2009), “The
use of modern pedagogical methods in the realization of theoretical and practical
exercises” (Tashkent, 2009), “Securalism and religiousness in the view of the
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youth” (Tashkent, 2010), “Actual problems of the improvement of methodology,
approach and methods of Religious Studies” (Tashkent, 2015), “Maturidism: past,
present and future” (Kazakstan, 2015), “Creators of the free and comfortable
country” (Tashkent, 2017), “XIV scientific-practical conference of young
orientalists under the name of academician Ubaydulla Karimov” (Tashkent, 2017),
“AKTyallbHbIC HampaBieHUs (yHIAMEHTAIBHBIX W MPHUKIAIHBIX HCCIeI0BaHUN"
(North Charleston, USA, 2018), “International symposium on maturidism”
(Ankara, 2018).

The declaration of the results of the dissertation. 22 research works on
the dissertation subject were published. 6 articles were published in the scientific
publications recommended by the High Attestation Commission of the Republic of
Uzbekistan for publishing the scientific results of doctoral dissertations, 4 papers
were published in republican magazines and 2 papers were published in foreign
magazines.

The volume and structure of the dissertation. The dissertation consists of
an introduction part, three chapters, and conclusion, bibliography of sources and
books and 6 appendixes. The dissertation consists of 127 pages.

THE MAIN CONTENT OF THE DISSERTATION

In the Introduction part the actuality and necessity of the dissertation was
proved, the purpose of the dissertation, its tasks, object and subject were explained,
accordance of the dissertation with the directions for the development of science
and technologies was given, the scientific novelty of the dissertation, its practical
results, authenticity of the results, theoretical and practical importance, application
of the results into practice, their declaration, and information about the structure of
the dissertation were given. Furthermore, an explanation of foreign research works
on the dissertation subject was given as well.

The first chapter of the dissertation was named as “The Role of Abu Khafs
Abu Khafs Nasafi’s Heritage in the Development of Islamic Sciences (the 11-
12" centuries)”.

As we know, the science in Maverannahr was developed and increased in the
11-12™ centuries. This situation has influenced on the social-economic and
political state. The policy carried out by the Karakhanides and Seljuketis, the
building of mosques, madrasahs and minarets was analyzed. Moreover, Abu Khafs
Nasafi’s activity in Samarkand, his life, scientific heritage, contribution to the
development of the sciences such as Tafsir, Hadith, Aqida and Figh was
comparatively studied and devoted to making conclusions on Historical Studies.

In the first paragraph named as “The social-political, cultural and scientific
environment of Maverannahr in the 11-12" centuries” it was analyzed that
Maverannahr has been ruled by several political powers since the 11" century.
Especially, the regions of Tashkent, Isfijab, Fergana, Samarkand, Bukhara,
Chaghaniyan, and Khuttalan were ruled by the Karakhanides (389-609/999-1212),
the lands in the left side of Amudarya to the Ghazna and regions of Khorasan,
Seyistan were ruled by the Ghaznavides (367-582/977-1186) and Khorazm was
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ruled by Khorazmshakhs (477-629/1077-1231).

The Karakhanides maintained good relations with the famous scholars of that
time in order to strengthen their position in Maverannahr. In addition, they were
followers of Hanafi Madhhab and practically sponsored them. As a result, many
Faqihs appeared in that period.

Many things were done in the field of culture in the period of the
Karakhanides. Especially, Arslan Bughrakhan (1102-1130) built Minarai kalan (a
big minaret) in Bukhara, as well as minarets and mosques in Jarkutan
(Surkhandarya) and Vobkent. It was mentioned in sources that a representative of
the Karakhanides, Ibrahim Nasr (1040-1070) had endowed vineyards, gardens and
caravan sarays for madrasahs built in Samarkand'!.

At that time, the Turkic dinasties politically had a leading role in the East, and
the Fatimides (279-567/892-1172) politically had a leading position in the West.
The Abbaside and Turkic dinasties have supported Sunnism in Baghdad, but the
Fatimide dinasties have supported Shia direction of Islam in Egypt, Syria and
Marocco. Aspiration of certain political leaders for religious and belief struggle has
caused it. As a result of it, distempers and revolts were increased in the territories
of the Caliphate in the 12% century. Especially, an assassination of a large group of
the Shiites in Africa in 407/1017, conflicts between the Sunnites and the Rafidites
occured in Baghdad in 443/1051 can be an example for it. The struggle between
the Sunnites and the Shiites in Baghdad continued in 444-445/1052-1053 as well.
Many people died in 445/1053 in a result of a battle that occurred between these
two sides. In addition, disagreement between the Shafiites and the Khanbalites was
occurred in 447/1055 because of the claims of the Khanbalites such as “not to utter
“basmala” loudly in a prayer”, “Tarji’ in Azan” and “unlawfulness of praying
kunut in Bamdad”. Nevertheless, this disagreement did not cause a battle between
them!2,

At that time, some events like those were occurred in the territories of
Khorasan as well. In part, the 26" Abbaside caliph Kadir Billah (died. 1075) wrote
a letter to the Ghaznniwide ruler Sultan Mahmud ibn Sabuktegin (967-997) in
408/1018 about the spread of Sunnism in the region widely making the
Mu’tazilites feel sorry. Sultan Mahmud ordered to kill the members of all sects
except Sunnism!?,

In the second paragraph of this chapter named as “Abu Khafs Nasafi’s role in
the scientific life of Maverannahr” Abu Khafs Nasafi’s life, works, family,
meetings with scholars, teachers, pupils, travels and chain on Figh were explained.

The full name of Nasafi was Umar ibn Muhammad ibn Ahmad ibn Ismail ibn
Muhammad ibn Ali ibn Lukman Hanafi and he was born in 461/1069 in Nasaf,
modern Karshi.

According to Laknawi, Nasafi’s scientific genealogy was attributed to Imam
Abu Yusuf and Imam Muhammad. That is why Nasafi had his own place in Hanafi

I Kapaes O. Ucropus Kapaxanmackoso karanra. (X. — Hagano X111 BB.) — @pymsus: MM, 1983. — C. 231-243.

12 Ibn Asir. Al-Kamil. Vol. IX. — pp. 220-230.

13 Tbn Imad. Shazarat al-zahab fi akhbar man zahab // Muhammad Arnaut. In 10 volumes. — Beirut: Dar ibn Kathir,
1406/1986. Vol. I1I. — p. 186 (further: Ibn Imad. Shazarat al-zahab).
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School. This information proves that permissions (ijaza) in the sciences of Quran
and Hadith, which we also see today, are existed in the science of Figh as well. The
fact that scholars pay a special attention to obtain a permission and emphasize the
transition of the scientific genealogy from a generation to the next one proves its
importance. Nevertheless, it is not mentioned in sources a period in which the
chain of Hanafi Figh was stopped. A permission of Nasafi that goes to Abu Hanifa
1s as follows: 1. Pazdawi; 2. Abu Yakub Yusuf Yasari; 3. Abu Ishak Hakim
Nawkadi; 4. Khinduwani; 5. Abulkasim; 6. Abu Bakr A’mash Muhammad ibn
Said; 7. Abu Bakr Iskaf; 8. Nusair ibn Yahya; 9. Muhammad ibn Samma’; 10.
Muhammad ibn Salama; 11. Abu Sulayman Juzjani; 12. Imam Muhammad; 13.
Imam Abu Yusuf; 14. Imam Abu Hanifa. So, Abu Khafs Nasafi’s genealogy on
Figh that reduces to Abu Hanifa was the fifteenth and Marghinani’s was the
sixteenth.

The environment in which Nasafi carried out his activity was full of famous
scholars of that time. Many scholars contributed to the formation of Nasafi as a
leader of Maturidite teaching. The most famous of them are Abulyusr Pazdawi
(421/1030-493/1100) and Yahya ibn Muhammad Nukhi (442-503/1109-1050). In
addition, he learned the science of Kalam from Abulmuin Nasafi (died. 508/1114)
who developed Maturidite teaching, and made a text of Hanafi-Maturidite teaching
on basis of Abulmuin Nasafi’s works and named it as “Aqaid”. It was given the
chain of the scholars who had obtained a permission on the work “Ta’wilat” of
Abu Mansur Maturidi in the first page of a manuscript copy'* of the work “Sharh
Kitab al-Ta’wilat” (“A commentary of the book “Ta’wilat”) written by Alauddin
Samarkandi (died. 538/1144). It was said in it as follows: Muhammad ibn
Abdusattar ibn Muhammad Kardari has heard from Najmuddin Abu Khafs Umar
ibn Muhammad ibn Ahmad Nasafi, he from Abu Nasr Muhammad ibn Husein ibn
Abdulkarim Nasafi, he from his father, he from his grandfather, he from his father
Abdulkarim, he from Abu Mansur Maturidi. Later the work “Aqaid” of Abu Khafs
Nasafi was introduced into the teaching program of Madrasahs of Samarkand.
Maturidite teaching has often been studied in a narrow area by the beginning of the
12" century, but by the time in which Abu Khafs Nasafi lived, this teaching has
started to spread in other territories through his work “Aqaid”.

The third paragraph is named as “The scientific heritage of the scholar and
the classification of his works”. Abu Khafs Nasafi is considered as a scholar who
has left a large scientific heritage after him. It was mentioned in sources that Abu
Khafs Nasafi had written several books on Tafsir, Hadith, Aqida, Munazara,
Shurut and History. Nevertheless, a few books written by this scholar came to our
days.

We can analyze and divide Nasafi’s books mentioned in the books of tarajum
into the following fields of science:

Books written on Tafsir and the sciences of Quran: Abu Khafs Nasafi has
written three books on Tafsir. The first of them is “al-Akmal al-atwal” (“Complete

4 Alauddin Samarkanid. Sharh Kitab al-ta’wilat / a manuscript of the Institute of Oriental Studies under the
Academy of Sciences of the Republic of Uzbekistan, Ne 3249. —p. 5%
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Tafsir with a great volume™). This book consists of four volumes and is devoted to
the interpretation (Tafsir) of Quran. A Turkish researcher, Khudaiwerdi Adam has
emphasized in his research work named as “Najmuddin Abu Khafs Nasafi and his
work “Aqaid” that the work “al-Akmal al-atwal” was an independent book of
Tafsir. The second work is named as “Tafsiri Nasafi” (“Nasafi’s tafsir’). This book
is a Persian translation of the meanings of Quran. This book was studied by a
Persian researcher Azizullah Juwaini and published in Tegeran in 1998, Its three
copies that are being kept in the Funds of Manuscripts of Mashhad, Afghanistan
and Turkey were comparatively studied and published. The third book is named as
“al-Taysir fi al-tafsir”. It was also named as “al-Taysir fi ilm al-tafsir” (“The
easiness in the science of Tafsir”) in sources. It is Nasafi’s most famous book
devoted to the sciences of Quran and its Tafsir. The book begins with a phrase like
“Praise be to the God who has descended Quran as a treatment” and one hundred
names of Quran was counted. Then the approach to the terms of “Tafsir”
(interpretation) and “Ta’wil” (coming back) in the time of the companions and the
approach of later scholars were comparatively analyzed. The book was based on
ra’y and the meanings of the verses were interpreted simply in it'6,

The books on Hadith and the sciences of Hadith: “Kitab al-kand fi zikr ulama
Samarkand”. This book had names such as “Kitab al-kand min ulama Samarkand”
(“Sweet book on the scholars of Samarkand”) or “al-Kand fi tarikhi ulama
Samarkand” (“Sweetness on the history of the scholars of samarkand™) or “al-Kand
fi tarikhi Samarkand” (“Sweet information on the history of Samarkand”). “Sharh
al-jami’ al-sahih” (Commentary of the authentic collection). This book of Nasafi
is considered as a commentary to the work “Sahihi Bukhari” written by Imam
Bukhari (died. 256/870) and its full name is “Kitab al-najahi fi sharh kitab al-
akhbar al-sihah” (successful book in the interpretation of the book of the authentic
narrations).

The books on Usul al-figh and the sciences of Figh: Nasafi’s books on Figh
can be divided into “Usul al-figh” (The rules of Figh) and “Furu’ al-figh”
(Practical issues of Figh). They are following: “al-Takhsil” (Acquiring), “Sharh
usul al-Karkhi” (A commentary of Karkhi’s method), “al-Manzumat al-Nasafia fi
al-khilafiyat” (Nasafiya poem on the contradictory issues), “Tilbat al-talaba”
(Student’s will). Among the above-mentioned works, “Tilbat al-talaba” is
considered as the first encyclopaedia on Figh, the terms and phrases on Figh were
explained in it on basis of Hanafi Madhhab of Figh dividing into chapters, not in
an alphabetical order.

The second chapter of the dissertation was named as “Codicological features
and comparative analysis of Abu Khafs Nasafi’s work “Aqaid”. The analysis
of the manuscript copies of the work “Aqaid”, different and similar aspects
between this work and “Figh al-akbar”, and its role in the development of
Maturidite teaching was explained in this chapter.

15 Umar Nasafi. Tafsiri Nasafi. Ba taskhikhi duktur Azizullah Juwaini. Intisharat junaid farkhangi Iran. In 2
volumes, 1356 (further: Nasafi. Tafsiri Nasafi).
16 Khadji Khalifa. Kashf al-Zunun. Vol. I. — p. 519; Zirikli. A’lam. Vol. V. - p. 60.
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The first paragraph of this chapter was named as “The importance of the work
“Aqaid” in the development of Hanafi-Maturidite teaching”. Abulyusr Pazdawi
and Abulmuin Nasafi who have contributed to the development of Maturidite
teaching in Samarkand were mentioned in sources as Abu Khafs Nasafi’s
teachers!'’. Nasafi also has continued his teachers’ way and written his famous
work “Aqaid” and explained Maturidite teaching in a very simple way in it.

Although Nasafi has given the component structure of “Aqaid” like the
method chosen in the books on Maturidite teaching, he has not emphasized issues
deeply. He has explained this teaching with short phrases. This treatise of the
scholar is considered as the first source that included the issues of Agida and
Kalam according to Maturidite teaching.

In the books written in this teaching, the issues of Muslim belief were
expressed from the point of view of a certain school and phrases that do not require
a proof such as “We must believe...”, “we are sure...”, “it iS necessary to
consider...”, “it is said so.. it 1s not possible...”, “it 1s not acceptable...”, “it 1s
forbidden to say so...” “1t is based on a naqli proof ”, “it 1s not obhgatory for
him...”, “know...” “1t is... truth...” and “...issues were proved with naqli proofs”
were widely used in it.

The work “Aqaid” of Nasafi has become an object of Islamic Studies in
Europe since 1843. Katanov says about the work “Agaid” so: “Nasafi’s work on
the science of Aqida is one of the authentic sources of Muslim belief and it differs
from other books for its shortness and brevity”. An orientalist A.V. Wensink
confirmed that the explanation of the foundations of Islam theoretically and clearly
in it has caused it to be spread widely!'®,

W.Cureton studied the work “Umdat aqidati ahl al-sunna wa al-jama’a” (The
base of ahl al-sunna wa al-jama’a’s belief) of Abulbarakat Nasafi and the work
“Aqaid” of Abu Khafs Nasafi under the title “The pillar of ahl al-sunna wa al-
jama’a’s belief” in the first half of the 19™ century'®. This research work has been
translated into German, English, French and Russian later.

The second paragraph of this chapter was named as “Source studies
description of the manuscript copies of the work “Agqaid”. Its name was given
differently in the copies of “Aqaid” which are being kept in the Fund of
Manuscripts of the Institute of Oriental Studies under the Academy of Sciences of
the Republic of Uzbekistan. For example, in the manuscript copy under No. P:
11740-1, 8820-I1, 8796-111, 10689-VI, its name was given as il Xl (Aqaid al-
Nasafi) and “hamza” was used after “alif”. In the copies under No. P: 11663-XX,
11916-11, 10293-VL, its name was given as il 33 (Aqaid al-Nasafi) and “ya”
was used after “alif” here. In the copy under No. P: 8796- [X, its name was given
as 4l vilie (Agaidu Nasafia), and “alif lam” was not added to the word “Nasafi”.

72 manuscript copies of “Agaid” are being kept in the main Fund of the

99 6y 99 Ceg 99 Cey

17 Akilov S. Abulmuin an-Nasafiy va uning Moturidiya ta’limoti rivojiga kushgan hissasi (“Tabsirat al-adilla” asari
asosida): dissertation of a candidate of history. — Tashkent: Tashkent Islamic University, 2005.

'8 Wensinck F.J. Al-Nasafi / Encyclopaedia of Islam. Vol. VII. Leiden. — New York: E.J. Brill — 1993. P. 969

19 Cureton W. Pillar of the creed of the Sunnites. — London: Printed for the society for the publication of oriental
texts, 1843. — P.53-59; Heffening W. An-Nasafi / Encyclopedic de l'isiam. Paris, 1993. T.VIL. - P. 969.
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Institute of Oriental Studies under the Academy of Sciences of the Republic of
Uzbekistan, and 29 manuscript copies of it are being kept in the library named after
Hamid Sulaymanov. However, according to a researcher S.Muhammadaminov,
there are 87 manuscript copies of “Agaid” in the main Fund20. On the basis of the
studies on this field, it was concluded that there were 87 manuscript copies of
“Agaid” in the main Fund of the Institute of Oriental Studies under the Academy
of Science of the Republic of Uzbekistan. Nevertheless, it was found out during
the study of them that 15 of them were the work “Sharh al-Agaid” of Taftazani.

The most ancient manuscript copied in the medieval centuries and the modern
copy published by the publication “Idarat al-Siddik™ of India were chosen in order
to define the differences between the manuscript copies and modern publications
of the work “Aqaid”. Because the books “Agaid” of Nasafi and “Sharh al-Aqaid”
of Taftazani were learned on the basis of the chain of a teacher and pupil in
madrasahs of India, the next one was involved in the comparative analysis.

Several differences were defined in a result of the comparative analysis of the
manuscript of “Aqaid” (primary) that kept in the complex of “Matla’ al-nujum” in
the Fund of the Institute of Orieantal Studies under the Academy of Sciences of the
Republic of Uzbekistan and the manuscript (secondary) that kept in the Funds of
manuscripts of Saudi Arabia and the modern copy that published in India.
Especially, 53 differences between the primary source and modern source and 19
differences between the secondary manuscript and modern copy were defined.
These differences require to define the correct text of the work “Aqaid” and to
carry out serious researches in this field.

The third paragraph of this chapter is named as “The comparative analysis of
the works “Figh al-akbar” and “Aqaid”. The themes in the work “Figh al-akbar”
of Abu Hanifa can be given as contents in the following order?': the foundations of
the faith, Allah’s oneness, Allah’s attributes: a) zatiy; b) fe’liy c¢) khabariy, the
problem that Quran is created or uncreated, essence of qaza and gadar, issue of
fitrat, khalk and kasb, prophets’ purity, worthy men after the prophets, big sins,
making maskh on makhsi, prayer of tarawih, praying behind a good and bad man,
miracle, wonder and istidraj, issue of seeig Allah, faith: its definition, increase,
decrease, “faith” and “Islam”, prophets’ intercession, scales, khawz, revenge
between adversaries in the Judgment Day, paradise and hell, Munkar-Nakir, grave
and torture in it, translation of khabariy attributes in other languages, truth of
becoming close and far to Allah, difference of virtue in the example of the verses
of Quran, Allah’s names from the point of greatness and virtue, virtues of the
prophet (PBUH), signs of meraj and Judgement Day.

Looking at these themes, we can say that the issues of Aqida mentioned in the
treatise of Abu Hanifa were very arguable in that time. The issues of Aqida in the
book were given in a certain order and the issues relating to a certain theme were
put together, and different aspects of an issue were shown in some places.

20 Muhammadaminov S. Dissertation. — p. 70.
21 “Fighu-l-akbar” has been published several times. “Fighu-l-akbar”, which was in 1323/1905 in Cairo with Mulla
Alil Qari’s commentary (pages 167-170) was assigned as the primary base for the dissertation.
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The studied themes in the work “Aqaid” of Nasafi consist of the following
things: truth of things, definition of science and its means, difference between
inspiration and revelation, truth of the world and its elements, accident (a thing that
has an independent body), substance (a thing that shows itself with other bodies),
believing that Allah is the Creator of the universe, falseness of the rule “tasalsul”
22, oneness of the Creator of the universe, issue that Allah did not appeared and
will not disappear, to believe saying “Laysa kamislihi shay’un” (there is no His
similar), Allah’s zatiy and fe’liy attributes such as Kalam, takwin, and irada, seeing
Allah, people’s actions, istitoat (man’s ability to in his actions), implementation of
decisions suitable for man’s ability, death, sustenance, child, guidance, issues of
misguidance, there is no anything obligatory for Allah, torture of a grave,
resurrection, scales, Kitab, questions and answers, khawz, sirat, paradise, hell, big
and little sins, intercession, faith, difference between the words ‘“faith” and
“Islam”, prophecy and number of the prophets, angels, Allah’s books, me’raj,
miracles of the saints, fair caliphs, issue of imamat, making maskh on makhsi, the
fact that duty does not be taken off from a man, understanding nass according their
exterior, factors that cause kufr, is ma’dum (non-existence) a thing, charity for the
sake of the deads and prayers, signs of the Judgement Day, mujtahid’s ijtihad,
virtues between people and angels.

According to the thought of the above-mentioned themes of the works “Figh
al-akbar” and “Aqaid”, it can be said that Nasafi’s work is more well-ordered than
“Figh al-akbar” and was enlarged with the issues of Aqida. It also confirms that
“Aqaid” is a Fihrist of Maturidite teaching. In addition, the fact that the themes
such as the issue of imamat that added into the books written on Kalam and truth
of the things that started to be consided as the issue of Kalam later, methods of
acquiring the science and essence of the world were involved only in “Aqaid”, not
in “Figh al-akbar” is explained by the peculiarity of the time in which these two
authors lived.

The third chapter of the dissertation is named as “Commentaries of the work
“Aqaid” and interpretation of the contradictory issues of Muslim belief”.
Source Studies analysis of the translations and commentaries of the work “Aqaid”
of Nasafi was carried out and denials were given against the ideas of religious
extremist sects on basis of the commentaries of the work “Agqaid” in this chapter.

In the first paragraph named as “Source Studies analysis of the commentaries
written on “Aqaid” it was analyzed that commentaries were written in two
methods on Nasafi’s work “Aqaid”. According to these methods, Abu San’a
Mahmud ibn Ahmad Isfahani (died. 749/1392) has written a commentary named as
“Sharh al-aqaid al-nasafia” (A commentary of Agqaid al-Nasafia) in prose,
Sa’duddin Taftazani has written “Sharh Aqaid al-nasafia” in prose, Ahmad ibn
Muhammad Salih (died. 863/1459) has written “Nazm”, Sa’diy ibn Naji’bek (died.
922/1516) has written “Nazm” as well and Mansur Tablawi (died. 1041/1632) has
written “Siyanat al-aqaid” (Preservation of Aqgaid).

22 Tasalsul —a term of the science of Logic, it is a teaching of connecting things together saying one thing has
descended from second one.
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Sa’duddin Taftazani’s work “Sharh al-aqaid al-nasafia” has been started to be
studied in Europe since the 18" century and its some parts were translated into
French and German in Geneva in 1204/1790. He has widely used Quran, Sunna
and ijma’ in the interpretation of some texts of “Aqaid”.

Abu Nasr Kursawi (1776-1812) has written two commentaries named as
“Sharh al-aqaid al-nasafia al-jadid” and “Sharh al-aqaid al-nasafia al-kadim” to
the work “Aqaid”. This scholar said that it was the way of Abu Hanifa, Abu Yusuf,
Imam Muhammad and Imam Maturidi when he interpreted the text of “aqaid”
according to Quran and Hadith. It shows that he firmly followed Hanafi Madhhab
and Maturidite teachings.

Shihabuddin Marjani’s (1233/1818-1306/1889) commentary named as “al-
Hikma al-baligha al-jania fi sharh al-aqaid al-hanafia” (A new obtained complete
wisdom in the interpretation of Hanafi belief) was published in the publishing
house “Vyacheslav” in Mart, 1889, in 147 pages and 1500 copies with the
permission of the Ministry of Education of Tataristan. His manuscript is kept in the
library Bayazid in Stambul under No. 2996%,

A commentary written by Shamsuddin Afghani Sawwati (died. 1978) named
as “al-Jawahir al-bakhia ala sharh al-Agaid al-nasafia” (Useful gems in the
interpretation of “Aqaid” of Nasafi) which contains of three volumes and total
1120 pages, was published by Mahmud Shabbir ibn Muhammad in the publishing
house “Jami’a Husainia” of India in 2016.

A commentary “Makhzumai afkar” written by Muhammad Nur al-Arabi
(1810-1889) was published by Shakhkulalzada Abu Khafs Afandi. Nur al-Arabi
has read and commented the work “Aqgaid” of Nasafi after the midday prayer at the
request of his pupils. The work was prepared for publishing by Mekhmet Serkhan
in 1993 and published under the title “Nesefi Akaidi Serhi” (A commentary of
“Aqaid” of Nasafi) .

Among these commentaries, Marjani’s work is rather complete, and opinions
of four Madhhabs are comparatively put together and it is comfortable for
researchers for use. In addition, he discusses Ibn Sina’s opinion about the use of
Juices as a treatment and it shows that he had large information.

The second paragraph of the chapter is named as “Description of the
translations and modern commentaries of the work”. Translations and modern
commentaries of “Aqaid” were analyzed in this paragraph. The catalogue of the
translations of the work in Persian and Tajik done in the medieval centuries was
given in the appendixes of the dissertation. Among these translations, a translation
under No. P: 3044-II differs from other translations for easiness of its language and
explanation of the difficult terms in a very simple way.

Nasafi’s work “Aqaid” was translated by a worker of the Center “Bayyinat”
for the restoration of Islamic heritage of Iran Muhammad Abu Khafs Juya into
Persian, by deputy of a chair of the Muslim Board of Uzbekistan Sheikh Abdulaziz

23 Shihabuddin Marjaniy. Nazuratu-l-khaq fiy farziyati-1-‘ishai va in lam yagibi-sh-shafaq. — Istanbul: Daru-1-
khikma, 2012. - B. 37.
24 Muhammed Nurul-Arabi. Nesefi Akaidi Serhi. — B. 7-9.
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Mansur into Uzbek, by the first deputy of the Administration of Muslims of
Dagestan Mutailov Magdi and by a senior lecturer of the department of “Region
Studies and Islamic Studies” of Caucasian Federal University, candidate of history,
a chair of the department of “The public’s opinion and Islamic Studies” of the
Academy of Sciences of the Republic of Tatarstan Nagaviev Said-Damir
Adgamovich into Russian, by Turkish researchers Asuman Karamustafa, Sayyid
Ahsan and a teacher of madrasah “Tekamiil” of Turkey Khusamuddin Yanli into
Turkish, by a teacher of madrasah “Ziya al-ulum” in Pakistan Abunnasir Latif into
Urdu. A great number of the translations of “Aqaid” has led to the appearance of
its modern commentaries in various languages. It is worthy to pay attention that
although its commentaries relating to the medieval centuries were written only in
Arabic, we can see its many commentaries written in Arabic, Turkish and Urdu
today. These commentaries can be divided into the following groups according to
their languages:

Commentaries in Arabic: a commentary named as “Sharh al-nasafia fi al-
aqidat al-islamia” (A commentary of Nasafia in Muslim belief) was written by
Abdulmalik ibn Abdurahman Sa’di (born. 1356/1937). The structure of this book
contains five chapters, a conclusion and eighty-one themes and its total volume
consists of 266 pages. A ta’ligat named as “Jam’ al-faraid bi inarati sharh al-
aqaid” (Collection of the words on the interpretation of “Sharh al-aqaid”) was
written by a teacher of madrasah “Jami’at al-ashrafia” of India, Sadr al-Wafa ibn
al-Khaj (born. 1972). A commentary named as “Takhzib al-arwakh al-nafsia”
(upbringing of the mental spirits) was written by Imam of mosque in Breadford
city of England, Muhammad Yasir ibn Azizurrahman. The author of a commentary
named as “al-Matalib al-wafia sharh al-aqgidat al-nasafia” (Complete wills in the
interpretation of “Aqaid” of nasafi) is Abdullah Kharari (1910-2008). He was
shafite in madhhab, ash’arite in belief and nakshband in tarigat.

Commentaries in Urdu: because the work “Aqgaid” of Abu Khafs Nasafi was
taught in the madrasahs of India and Pakistan, several commentaries in Urdu were
written on it. The commentaries written in India are “Ashraf al-fawaid” by a
teacher of madrasah “Dar al-ulum Rahmania”, Fida Muhammad, “Bayan al-
fawaid” by a teacher of madrasah “Dar al-ulum”, Mujibullah, “Jawahir al-faraid”
by Muhammad Yusuf, “Tawzikh al-aqaid” by a teacher of madrasah “Imran ibn
Khattab”, Ikram al-Haqq. The commentaries written in Pakistan are “Jawahir al-
fawaid” by Imam of mosque “Gakhmagul”, Tar Muhammadkhan, “Kashf al-
faraid” by a teacher of madrasah “Bahr al-ulum”, Abdurrauf, “Nashr al-fawaid” by
Imam of mosque “Bayt al-mukarram”, Ubaid al-Haqq, “Sharh Aqgaidi Nasafi” by a
teacher of madrasah “Kadiria”, Ghulam Husein Maturidi. These commentaries
differ from other commentaries because they were written as a textbook for the
students of madrasahs.

Commentaries in Turkish: a commentary named as “Islam Akidesi” was
written by a Turkish researcher Yasin Yayinew. A new method was used in this
commentary, first an original text, then an explanatory dictionary of the words in
Turkish and then a translation were given. Yasin Yayinew’s second commentary
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on “Aqaid” is named as “Omer Nesefi Akaidi”. This commentary differs from the
first one, because the work “Aqaid” was commented dividing into the themes in it.
In this commentary, firstly, a Turkish translation of the text, explanation and
interpretation of the terms were explained.

The third paragraph of this chapter was named as “The role of the
commentaries of the work “Aqaid” in the struggle against the extremist sects
under the guise of Islam”. Nasafi has defined the position and direction of
Maturidite teaching through the explanation of 74 contradictory issues of belief in
“Agaid”. Nevertheless, it is interesting that a name or idea of any belief or
philosophical of Figh sect was not mentioned in this book. Notwithstanding, a
student can understand the views of sects through a base of every issue of belief
with the help of his teacher.

Besides it, Nasafi has deinied in his work “Aqaid” the philosophers’ views
such as “the world is ancient”, “not bodies, but only spirits will gather in the day of
hashr”, “the sky revolves”, “body’s substance is ancient”, the views of Farabi, Ibn
Sina and Ibn Rushd like “Allah does not know small things”, “attributes are not
nothing, but personality”, “not bodies, but spirits will resurrect”, and the opinions
of “Nazzamia” sect like “Allah does not create anger and bad things” and Balkhi’s
view like “Allah is not able to fast as a man does” .

He also has denied the opinions of Ash’arites, the second direction of Ahl al-
sunna wa al-jama’a teching, like “Takwin is not true, but it is an additional
attribute that appeared later”, “takwin and mukawwan are the same thing”, “It is
not rationally impossible that Allah orders men to perform things that they are not
able to do”, “a pillar of the faith is to confirm with a soul and to admit with a
tongue”, “angels are preferable than people” according to Maturidite teaching?®.

Issues of belief that often repeated by the followers of the modern belief sects
that developed on basis of these historical directions and sects and denials against
them mentioned in the work “Aqaid” and its commentaries are given in the
following passage:

Today false Salafites advance the idea “it is not acceptable to give
recompenses of good deeds to the deads”. In addition, the representatives of the
“Turkestan Islamic Movement” say “pilgrimage of graves, reciting Quran for the
spirits of the deads are big sins”. Abu Khafs Nasafi has said in “Aqaid”: “the
quicks’ prayers and charities for the sake of the deads are useful for them”. It is a
view of Maturidite teaching and Imams of four madhhabs. One of the interpretators
of “Aqaid” Abdulmalik Sa’di has commented this text as the following: “All
scholars said that the prayer, charity and other thing made for the sake of the deads
were useful for them”. He has confirmed it with the 10" verse of sura Hashr as a
proof: “Those who were born after them say: “O, our Lord, forgive us and those
who lived before us with a faith”.

One of the things that sets people off against each other and separates a father

from a child, and a child from a father is “takfir”, to declare a believer as a

25 Abdulmalik Sa’diy. Sharkhu-n-nasafia fi-l-aqidati-1-islamiya. — Iraq: Salsabil, 2009. — b. 30, 72.
26 The same book. — B. 88, 89, 110, 161, 255..
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disbeliever. Today the following sects and organizations advance this idea: the sect
“Jama’at al-muslimin” declares those who do not follow their way as disbelievers.
The false salafites blame Muslims who practice tasawwuf in disbelief and consider
following any madhhab as a cult of personality. “Shabab Muhammad” declares
Muslims as disbelievers for insignificant reasons. The organization ‘“al-Qaida”
blames Muslims who do not follow them as disbelievers?’.

Abu Khafs Nasafi denies such kind of views in his work “Aqaid” and says:
“A big sin does not separate a man from his faith and does not cause his disbelief”
28 Taftazani has interpreted this text as follows: “A big sin is to kill other people
unlawfully, to blame an innocent man in adultery, adultery, witchcraft, to eat
orphan’s food, and to be cursed by parents...”. In a man who has performed such
kind of sin, has remained a base of the faith — confirmation. That is why such kind
of man will not be separated from his faith®.

Shihabuddin Marjani has given the following hadiths for this text mentioned
in “Aqaid” as a proof for that a man will not be disbeliever performing a big sin
and he has denied the representatives of the Mu’tazilite and Kharijite teaching:
“Narrated from Abu Zarr: “The Prophet (PBUH) said: “Somebody came to me
from my Lord and informed me that somebody from my community would die not
making anybody partner to Allah, he would enter the Paradise”. I asked: “What if
he commits an adultery or robbery?”. Then he answered: “He will enter the
Paradise even he commits an adultery or robbery”. It was said in another hadith
narrated from Ubada: “The Prophet (PBUH) said: “Whoever witnesses saying
“There is no god except Allah, there is no partner to Him, Muhammad his slave
and prophet. Jesus is Allah’s slave, prophet, His “sentence” that given to Maria and
a spirit from Himself. The Paradise is true, the Hell is also true”, then Allah brings
him in the Paradise according to his actions”. Imam Bukhari has narrated these two
hadiths. It was said in a hadith narrated from Usman: “The prophet (PBUH) said:
“Whoever dies knowing that there is no god except the one Allah, then he will
enter the Paradise”. Imam Muslim has narrated this hadith. Such kind of hadiths
reached the degree of ma’nawi mutawatir. We can understand from these hadiths
that a man, who commits a big sin, will not lost his faith*.

CONCLUSIONS

As a result of the study of the scientific and practical significance of Abu

Hafs Nasafi"’s work “Aqaid” and its commentaries, the following conclusions were
drawn:

1. In the XI-XII centuries, Bukhara, Samarkand and Khiva turned into the

center of the Islam due to the attention of the Karakhanides and Seljuk sultans on

27 Islam niqobi ostidagi ekstremistik va terrorchi uyushmalar / author: Shermukhamedov K., Karimov J. — T.:
Movarounnakhr, 2014. — B. 32.

28 Taftazoniy. Sharkhu-l-Aqaid an-Nasafiy. — Istanbul: Acp, 1976. — B. 109.

2 The same book. — b. 140-141.

30 Shikhabiddin Marjaniy. Al-Khikmatu-l-baligati-l-janiyya fi sharkhi-l-aqaidi-l-hanafia. — Qazan, 1937. — B. 64.
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science in the region. The opportunities created for the scholars, and the pecuniary
aid granted to the students, contributed to the development of scientific fields.

2. The activity of the scholars like Abu-1-Yusr Pazdawi, Abu-I-Hasan Ali ibn
Muhammad Nasafi, Abu Muin Nasafi, Abu Hafs Nasafi in XI-XII centuries and
the existence of the disturbed sects in belief such as mu’tazila, kharijites, jabaria,
qadaria, karramia in the region caused the theories of Maturidite teaching in
Maverannahr to be ordered.

3. The scientific environment of Maverannahr played an important role in
the birth of Abu Hafs Nasafi in the well-educated family, and becoming an
encyclopaedic scholar. Giving him naves such as “al-Hofiz”, “al-Imamu-z-zohid”,
“Najmu-d-din”, “ash-Shahir li-l-umma”, ‘“ash-Sheikh”, “al-Imam”, “Sirojuddin”,
“Zu-l-funun”,  “Muftiu-s-saqolayn”, “Faqihu-l-hanafi”, “Al-Imamu-Il-ajall”,
“Sheikhu-1-Islam” was a proof of that he was a famous faqih, mufti, muhaddith,
sheikh and mutakallim.

4. Abu Hafs Nasafi has developed programs relating to the science, has
created textbooks, and contributed to the development of Maturidite teaching.
Also, his lecture on Maturidite teaching in guzars of Samarkand has led to the
spread of the work “Aqaid” not only in Maverannahr, but also in other regions.

5. Nasafi’s interpretation of the belief issues in Quran and hadith according
to maturidite teaching, and issues on spiritual education and soul according to Abu
Nasr Qushayri and Abdurrahman Sulamis has led to the harmony of maturidite
with sufism in Maverannahr.

6. His works such as “Tilbatu-t-talaba”, “Mashari'u-sh-Shori’ fi furu'i-1-
hanafiya”, “Al-Manzumatu-n-nasafiya fi-lI-khilafiyot”, “Nazmu-I-Jomi'i-s-saghir”
indicate that he was a leading faqih in usulu-l-figh and furu’u-1-figh. Also, his
works on the science of hadiths such as “Kitabu-n-najahi fi sharhi Kitabi-1-akhbari-
s-sithoh”, “as-Sab’iyat wa-s-sam'iyyat” justify that he had given a permission
(ijaza) on Imam Bukhari’s “Sahihi Bukhari”.

7. Nasafi’s works dedicated to the science of Quran such as “At-Taysir fi-t-
tafsir”, “Tafsiri Nasafi” and “Al-Akmal” had a special place in the science of tafsir
of Maverannahr.

8. Besides Nasafi’s work “Aqaid”, it was found out that he had written two
independent works titled “Ta’addudu-I-hisali-1-latiy ja’alaha-n-Nabiyyu alayhi-s-
salom min shu’abi-l-iman wa-l-islom”, “Tasmiyatu-sh-shia min ahli-l-hava wa-I-
bida” dedicated to the science of aqida.

9. It was found out that Nasafi’s work “Aqaid”, which covers Hanafi-
maturidite teaching and was the basis in the struggle against the various sects, had
geographically reached the regions affected by ash’arites.

10. It was found out that such subject as “date’s juice”, “mash on mahsi”,
“praying behind fasiq” and “funeral prayer for a sinful believer” were included in
the work.

11. It was justified in a result of comparative analysis that the original name
of the book was “Aqaid” because its names were given as &l xle (Aqaid al-
nasafi), il ulée (Aqaid al-nasafi), %ils xlse (Aqaidu nasafia), “al-Aqaid al-
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nasafia”, “al-Aqaid al-nasafi”, “Matn al-aqaid al-nasafia”, “Matn al-aqaid”, “Matn
al-aqaid al-nasafia”, “Matn al-aqaid al-nasafi”, “Matnu aqaid”, “Usul al-din ala
I’tigad al-muhtadin” in the manuscript copies of the work “Aqaid”.

12. It was proved that Nasafi’s “Aqgaid” was well-ordered, perfect and more
enlarged with belief issues than “Fighu-l-akbar”.

13. It was justified that Taftazani’s “Sharhu-1-Aqaid” was more complete and
wide-spread among readers than other commentaries such as “Sharhu-l-agaid al-
nasafia”, “Sharhu-l-aqaid al-nasafia al-jadid”, ‘“‘al-Hikmatu-l-balighati-1-jania fi
sharhi-l-aqaid al-hanafia”, “al-Jawahiru-I-bahia” and “Makhzumai afkar”.

14. “Aqaid’s” translations into Uzbek, Russian, Turkish, Urdu and Persian
were found out, methods in them were studied and it was found out that
translations into Turkish were based on the modern teaching-methodological
approachs.

15. It was justified through Nasafi’s work “Aqaid” and its commentaries that
ideas of the disturbed sects such as “False Salafites”, “Islamic Movement of
Turkestan”, “Jama’atu-l-muslimin”, “Shabab Muhammad” are incompatible with
pure Islamic teaching.

Based on the analyzing issues in the research, the following
recommendations have been developed:

1. The Nuhi dynasty also contributed greatly to the development of science in
Maverannahr, along with the dynasties of Juzjani, Iyadi, and Pazdawi. According
to it, to study the Nuhi dynasty.

2. To publish a faxed copy of Abu Hafs Nasafi’s “At-Taysir fi-t-tafsir”.

3. To study the history of the chain of teacher and pupil — ijaza, which has
caused works such as “Sahihi Bukhari”, “Sunani Tirmizi”, “Madariku-t-tanzil wa

29 ¢

haqaiqu-t-ta’wil”, “Ta’wilatu ahli-s-sunna”, “al-Hidaya” to be saved to our days.
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BBEJIEHUE (annoTamus nuccepranuu 1okropa ¢puinocopuu (PhD))

Lenab ucciaenoBaHMs COCTOUT B U3YyUYEHHUH OCOOCHHOCTEH YUEHHUS «AXIH
cyHHa Bai-kamaa (CyHHHM3M)» B mpousBeneHun «Axaun» A0y Xadca Hacadu u
KOMMEHTapHUEB K HEMY.

O0beKTOM HCCIeN0BaHUSA SBIISCTCS MpousBeneHne «Akaua»y A0y Xadca
Hacadu u kommeHTapuu K HEMY.

IIpeameT mcc/ielOBAaHUA: HAYYHO-TEOPETUUECKUE B3IJIS/Ibl, IPUBE/ICHHbBIC
B npousBenennn «Axauay A0y Xadca Hacadu.

Metoasl ucciienoBaHusi: B padoTe ObUIM HCIOIB30BAHBI ONMUCATEILHBIMH,
CPaBHUTEIIBHO-UCTOPUYECKUIM,  CPAaBHUTEIbHO-TUIIOJIOTUYECKUNH  METOABl U
KOMITOHCHTHBIN aHAJIN3.

Hay4ynasi HOBU3HA MCCJIEIOBAHUS COCTOUT B CIICIYIOIIEM:

- OpUI0 oKa3aHo, uto A0y Xadc Hacadu B cBOeM mpousBeAeHUN «AKau»
MIPUBOJUT OPUTHHAIBHBIC OMPEICICHUS TaKUM IMOHATHSIM YUYeHUS «AXJIM CyHHa
Baj-kamaa (CyHHH3M)», Kak «Bepa» (Ued), «ocHOBBI pemurum» (ol Jssal),
«eITUHOOO0XKHKEY (> 5%), «XHIKPay (302R), KIPUTCCHUTETDY (£L), «mkuxam (),
«HOBOBBEJIEHHE» (A=) M «OOBHHEHME B HEBEPHN» (ES3);

- B mpousBeneHnu «Akana»y A0y Xadc Hacadu pazpaboran meToonoruro u
CUCTEMY OIpOBEpXKEHUsi Oojee [BaallaThU CEKT, B TOM YHUCJIE MYTa3WJIUTOB,
MyI1a00UXUTOB M MY/[PKAaCCUMHUTOB;

- Ha OCHOBe u3ydeHus npousseaecnnii A0y Xadca Hacadpu «ar-Taiicup du-
T-tadpcup» u «Tadcup an-Hacadw» ObuiM ompeneneHbl poib aBTOpa Kak
tonkoBarena Kopana u ero mecto B mkose 3k3eretuku Kopana B MaBepannaxpe;

- Ha OCHOBE COBPEMEHHBIX TOJIKOBAHUM TMPOU3BEACHUS «AKauay,
BEITIOJTHCHHBIX HA apaOCKOM, ypIy U TYPEIKOM sI3bIKax, OblJla apryMEHTHpPOBaHA
JIO)KHOCTh YYEHMH TaKMX SKCTPEMHCTCKUX TEYeHHH, Kak «Xu30 ar-taxpupy,
«Axpamuthby, «Canaputedy u «T'NI».

Anpo0anusi pe3yJibTaTOB HCCJIeI0BaHMA. Pe3ylbTaThl HCCIIEIOBaHUS TIPOLLTA
anpobaiuio Ha 10 HayuHBIX KOH(EPEHIMSX, B YACTHOCTU: «AKTyallbHbIE MPOOIEMbI
COBEPIIIEHCTBOBAHHS METOJIOJIOTMH, TIOAXOJ0B U TeOpuH penuruoBeneHus» (TarikeHt,
2015), «Marypumusm: uctopus, coBpemMeHHocTh W Oymymiee» (Kazaxcran, 2015),
«Co3narens cBOOOAHOrO M OaroyctpoeHHOro rocyaaperBay (Tamkent, 2017), «XIV
Hayuno-npaktrdeckasi KOHGEpPEHIIUSI MOJOJBIX BOCTOKOBEIOB HMEHH aKaJIeMHKa
VYoaiinymmer  KapumoBay — (Tamkent, 2017), «AkTyalbHbIE  HaIpaBICHUS
byHaaMeHTaNTbHBIX W TpuKiIaaHbix uccienoBanuiny (North Charleston, USA, 2018),
«International Symposium on Maturidism» (Ankara, 2018).

Iyoaukauus pe3yabTaroB ucciaegoBanms. [lo Tteme auccepranuu
OImyOJIMKOBaHbI 22 Hay4YHbIE paOOThI, U3 HUX 6 HAYYHBIX CTaTei, B TOM 4ucie 4 B
pecnyOIMKaHCKUX M 2 B 3apyOeXHBIX >KypHaiaxX, peKOMEHJOBaHHBIX Briciieit
aTTeCTallMOHHONW Komuccued PecnyOnuku VY30ekucran Juisi  yOJIMKaluu
OCHOBHBIX HaYUYHBIX PE3yJIbTAaTOB JOKTOPCKUX JUCCEPTAIUH.

Ctpykrypa m o0bemM auccepranmu. /luccepramusi COCTOUT U3 BBEIICHUS,
TpeX TJiaB, 3aKJIOYEHHUS, CIHUCKAa HCIOJIb30BAHHOW JIUTEPATYpPhl U TMPHUIIOKEHUM.
O0BeM auccepraniuu cocTaBisieT 127 cTpaHuil.
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